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EDITORIAL 
ALL INDIA SIKH GURDWARA ACT? 

As if the Sikhs in India did not have enough issues to keep them divided and the 
conflict with dera ‘Sacha’ Sauda Chief dominating the news, another hot potato has 
been dropped in their lap in the form of a revision to the Sikh Gurdwara Act of 
1925. Before we go into any details of the two conflicting drafts, “All India Sikh 
Gurdwara draft Bill of 1999’ prepared by Justice Harbans Singh and ‘Draft of Sikh 
Gurdwaras Bill of 2002’ chaired by Justice Kulwant Singh Tiwana, it would be 
useful to know about an event that occurred in Roseville, California in Dec. 2001. 
After deliberations over a two week period by concerned individuals from USA, 
Canada and India, it was decided to form Singh Sabha International to carry on 
the work of the Singh Sabha Lehr of times past. One of its Aims and Objectives 
read, “Support abolition of Sikh Gurdwara Act of 1925 (India) in order to free 
Sikh religious institutions from any state interference and involvement’. 


It is note worthy that there are no Hindu Mandir or Muslim Mosque Acts. Way 
back in 1925 a miniscule minority of concerned Sikhs were struggling against 
insurmountable odds to establish Sikh identity in the face of stiff opposition from 
the ruling Christianity and Hindu hegemony. Gurdwara Act of 1925 was a 
necessary evil but a temporary solution. Sikhs should now be masters of their 
own destiny. In its introductory note to the 2002 draft Justice K. S Tiwana notes, 
“All India Sikh Gurdwara Act is a long-standing demand of the Sikhs; rather, it is 
as old as the demand of the earlier Sikh Gurdwara Act of 1925. This demand was 
pursued _more_ actively since late fifties as draft after draft of the bill were 
prepared. Those drafts_reveal_that_a_large_number_of eminent _Sikhs were 
associated with the drafting of the Bill. Many seminars and conferences were held 
on this subject. Justice Harbans Singh (Retd.) Chief Justice of Punjab_& Haryana 
High Court_had_been_on_the job since long and_many draft Bills have been 
prepared so far i.e. Draft Bills of 1978, 1979, 1986_and the last one of 1999. The 
basic_purpose of the desired Act was, and is, to achieve uniformity in _the 
functioning of the Sikh institutions throughout India”. One wonders why these 
justices, attorneys, professors, scholars of Sikh religion and other ‘eminent’ 
Sikhs were so keen for and why any of them did not refuse to participate in 
this disgraceful exercise of revising this repulsive Act. 
































‘All India Sikh Gurdwara draft Bill of 1999’ prepared by Justice Harbans Singh 
seemed to have come as a distasteful ‘manna from heaven’ courtesy of the Ministry 
of Home Affairs that gave SGPC a ‘whole week’ for its ‘comment’. It was so 
offensive (It reeked of RSS) that even the then SGPC chief rejected it outright and 
constituted a sub committee under Justice K. S. Tiwana to draft a new Bill; but the 
set back for the RSS was only temporary. Now that they have P. S. Badal in their 
pocket, he receives the same draft for approval. Every body seems to be surprised 
at the sudden appearance of the 1999 draft and no clue as to the fate of the 2002 
draft that SGPC had approved and sent to the center for circulation. When are we 
going to understand the nefarious designs of our adversary? Even the ‘Draft of 
Sikh Gurdwaras Bill of 2002’ chaired by Justice Kulwant Singh Tiwana would 
have instantly shrunk the size of Sikh population by mere inclusion of phrase ‘and 
keeps unshorn hair’, which phrase is not in the current SRT. Hardev Singh Shergill 
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GAMES THAT NEO-COLONIALISM IS 


PLAYING IN INDIA 
Gurtej Singh, Chandigarh 

[The theory that India was decolonised by the British in 1947 and was re- 
colonised by the well organised, popularly supported Hindutva element, has 
been propounded earlier. To the general public, however, the issues have 
started becoming clear only recently. The ‘riots’(read Massacre of Muslims) 
that took place in Ahmedabad (1969), Bhiwandi (1970), Jamshedpur (1979) 
Nellie, and recently in the whole of Gujarat, have been always known. The 
people were made to believe that taking legal action against the perpetrators 
was not possible in such circumstances of mass violence. Such a situation 
was altered by the aftermath of the Sikh massacre in Delhi and other places 
in 1984. Some dedicated social and human rights workers were able to bring 
about the horror of the event and were able to pin-point the second and third 
rung perpetrators. Rajiv Gandhi remained scarcely hidden after his notorious 
‘big tree fall shaking the earth’ doctrine. The emperor was without clothes, 
but none would say so, except the few who could easily be dismissed as 
‘radicals.’ The excuse that the courts could not cope with such a situation 
still remained. The miracle of identifying and punishing the culprits took 
place after the Muslim retaliation in series of bomb blasts in Bombay. The 
success in both identifying and punishing has not come without a lesson for 
the minorities and other nations. Now they can say with perfect justification, 
that the judicial system as well as the political will is askew to a large 
degree. This is what the responsible Sikh leaders started articulating openly 
in proper forums, in the wake of the latest ‘judicial murder’ of the so called 
assassins of Beant Singh. Beant Singh was a well known criminal mind who 
was asked to preside over the massacre of the young Sikhs by his masters. 
He did his job so efficiently that almost every Sikh was in danger of being 
liquidated while the world turned a Nelson’s eye to his doings. There was no 
other way of stopping him except by assassination. 


There is no credible evidence that those sentenced recently had anything to 
do with his elimination. The whole trial was a vendetta trial as is evident 
from the fact that the non-involvement of at least, the now acquitted Navjot 
Singh was long known and yet the court made no effort to set him free at 
anytime during the last 14 years. All the young men now condemned are also 
to be deemed innocent even if they were involved to some degree in the 
assassination. Their case would be fully covered by the Exceptions in 
Chapter Four of the Indian Penal Code, for they acted because of 
tremendously ‘just provocation.’ That makes their crime (if any), a no crime. 


Once the Sikhs propounded this line of thought, others are, now coming 
forward to affirm by practical example that the black deeds of neo- 
imperialism need to be fully exposed. The Statesman has recently ( July 31, 
2007) quoted advocate Mr. Dushyant Dave as having said in the Supreme 
Court of India that, “the history of the state in recent years will show that any 
accused who is a Hindu is released but Muslims are not.” 


The Sikhs must now stop adjusting their minds and realise fully the faults 
that exist in the prevailing reality. This is a very sane act and is all for the 
cause of the prevalence of justice. We present below two documents in this 
connection which are self-explanatory. These were signed by all the 
prominent Sikh leaders pursuing Sikh interests and were issued as Press 
Statements. ] 


Statement issued to the Press at Chandigarh on July 27, 
2007, that is the day on which the verdict in the Beant 
Singh Murder Case was pronounced: 


Beant Singh’s entire political career was steeped in 
violence and bloodshed. His political faction had a record of 
killing many persons belonging to the Rarewala group. He 
himself was accused of complicity in the Payal Murder Case 
in which, as a Cabinet Minister, he had used the police to kill, 
due to factional rivalry the only son of a widow. Three 
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friends of the victim, including a doctor, were eliminated 
just to silence witnesses. In 1992, he most violently and 
shamefully hijacked the people’s mandate to become a 
Chief Minister of the Punjab on the strength of 6% 
fraudulently polled votes. He publicly used the most foul 
language for his political rivals, the Akalis. His period as 
CM is strewn with the bodies of totally innocent young 
people whom he killed just to make a dubious political point 
and to satisfy his lust for blood. As it now transpires, he, at a 
very large scale, spared the violent elements that were 
actually in league with him and his party faction. They are 
now surfacing in various places and continue to be 
patronized by the police. In their stead and in their names, 
he killed innocent persons who looked like good Sikhs to 
him. His thirst for blood consumed toddlers, women, known 
human rights activists, lawyers, pressmen and_ true 
representatives of the people. On his orders the police had 
arrested, interred and tortured human right workers and had 
eliminated complete families. There is evidence to suggest 
that every dagger he plunged into young people’s hearts was 
actually aimed at the Guru. 


It was he, who firmly laid the foundations of the cultural 
ruin of the Punjab. During his last days, Beant Singh had 
started propagating that he was an embodiment of the Gurus 
and incarnations. He violated every cultural norm that the 
ancient Indian civilization has carefully nurtured over many 
millennia. When his end came, he went violently like Raja 
Kans, Shishupal, Mehshasur, Chandu and Wazir Khan. In 
the same hallowed tradition came his deliverer, Dilawar 
Singh, who made a powerful statement by sacrificing 
himself to eliminate the most violent man in recent history 
of the Punjab. He had no need to conspire with anyone else. 


Today, Beant Singh’s accursed bones, lying immersed in 
human blood, have claimed more victims. While bringing 
all that on record, we hope that the higher judiciary will 
eventually, taking all aspects of the case into consideration, 
resolve the matter in a truly humane manner. 


Statement issued to the Press at Chandigarh on July 31, 
2007, that is the day on which the final verdict in the 
Beant Singh Murder Case was pronounced: 


The peculiar situation prevailing in India regarding the 
administration of justice in the context of minorities and 
other nations needs to be critically examined. The verdict in 
Beant Singh Murder Case is a perfect occasion when this 
can become the most fruitful. 


In political cases all over the country, the tendency of the 
government has been to seek conviction for the wrongly 
accused members of the minority communities and other 
nations while going out of the way to protect majority 
community criminals. In pursuance of this policy, at least a 


K. T. F. of N. A. Inc. 3524 Rocky Ridge Way, El Dorado Hills, CA. 95762 2 


The Sikh Bulletin 


couple of Muslims are being currently sent to the gallows 
everyday in Bombay Bomb blast cases, while the prosecution 
appears to be bending over backwards to save Sanjay Dutt 
the actor who is equally an accomplice in law. 


The Sikhs who were accused of assassination of Indira 
Gandhi were executed promptly. There wasn't a shred of 
evidence against Kehar Singh his ‘judicial murder’ was 
nonetheless committed with absolute impunity. In the case of 
the cold-blooded murder of the unarmed Beant Singh, even a 
FIR was not recorded. All those responsible for the murder of 
thousands of Sikh women, men and children in Delhi and all 
over India remained available for positions of power and 
pelf, one of them to the very end of his natural life span. 


The same pattern can be observed in all prominent cases 
where similar issues are at stake. All those accused of the 
murder of the other Beant Singh stand punished today 
although most of them are innocent. But there is no justice 
for thousands who were disappeared, tortured to death, raped 
and looted at the instance of the CM Beant Singh. The same 
CBI that has been so 'efficient' (read ingenious) in 
investigating (read concocting) the present case, has made no 
headway in more than 2000 cases of faked encounters, 
enforced disappearances and illegal cremations entrusted to it 
by the Supreme Court of India at about the same time. 


A certain bomb blast in Nanded, leading to the unearthing of 
a bomb making factory attracted no police action because it 
was being run by the ultra Hindu RSS. Nasib Singh has been 
incarcerated for the last twelve years, in the present Beant 
Singh Murder case for allegedly possessing and processing 
explosive devices. 


The successful attempts made to save those responsible for 
the Gujarat massacre of Muslims is too well known to bear 
elaboration. According to all descriptions the 2003 Gujarat 
killings had genocide proportions. The equally notorious 
demolition of the Babari masjad in1992 has gone unpunished 
so far. That appears to be the final fate of that case. The case 
of the massacre of Muslims after the demolition in Bombay 
has not come even to the prosecution stage. 


In these circumstances to expect justice for the Sikhs accused 
of murdering an agent of the majority community is a far cry. 
No jurisprudence in the world will accept that a person, who 
is prepared to lay down his life, has free access to the victim 
he intends to murder, will seek accomplices and risk 
jeopardising his mission. We are of the firm opinion that 
Shahid Sardar Dilawar Singh had no accomplices or co- 
conspirators and that the people now sentenced are 
completely innocent. 


By the strange turn of fate, the Sikhs who spilt their blood for 
five centuries to protect the honour and the people of India 
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are now once again shedding it to satisfy the majority 
community's particular fondness for human blood. For them 
the indigenous colonising power is proving to be more 
violent than the Mughal, Persian, Afghan and British, 
Imperial powers of the past. 


Blood letting in India is being perpetrated in the full 
knowledge that the quest for filling the Kali's bottomless 
bowl with human blood is an eternal undertaking that will 
never end. As soon as the minorities and other nations 
appreciate the situation actually prevailing in India they will 
commence their earnest struggle to free themselves from the 
death-dealing circumstances. Those, whom the courts 
condemn today on the basis of stories concocted by the CBI, 
will be inspiration of the coming generations longing to be 
free. There is no doubt that today's decision is a political 
decision and that the totally innocent Sikhs have been 
condemned to satisfy blood-revenge razing in certain 
quarters. 


Whether justice is to prevail in this unfortunate land ruled 
by the irrational will of the most communal majority on the 
face of this earth, will now be decided by the higher 
judiciary. It will now say whether the caprices of this 
majority bent upon enslaving others, is to prevail in this 
land claimed by those who have in history made no 
sacrifices for it, or the rule of law is to prevail. 


Our final appeal will now be before God the Arbiter of the 
fate of nations, whom alone we acknowledge to be our Lord 
and Master and that of the entire creation. 


oh 2 ok 


EK OANGKAR: 
THE MARVEL OF GURU NANAK 
By Karminder Singh Dhillon, Ph.D. Kuala Lumpur, Malaysia 
No other concept captures the core essence of Sikhism as Ek 
Oangkar. Innovative, mystical, marvelously concise and 
definitive, it also captures the spiritual genius and 
devotional brilliance of Guru Nanak. Never before had so 
much divinity been captured in so few syllables as is 
embodied in this strikingly illuminative concept. 


Innovative and brilliant: 

For some four thousand years, Indian spiritualism had 
counted as three, the functions and powers of God. In such 
trinity, one entity creates, another sustains and the third 
destroys. Hence creation is in a continuous cycle of coming 
into existence, being nurtured and finally being destructed. 
The three powers were denoted by the Sanskrit syllables 
representing “o”, “aa” and “m” and they represented the 
words Okar, Akaar and Makaar. Put together — to signify 
the continuity of the functions of God - the syllables created 
the word Oam (sometimes spelt Aum. Oam thus represented 
both the separated trinity of God’s functions, as well as the 
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combined unity of its powers. But while the separation won 
almost complete acceptance over time, the concept of 
combined unity was completely lost. Modern Hinduism even 
named the trinities separately as Bhrama (creator), Vishnu 
(sustainer) and Shivji (destroyer) and mandirs were 
associated with these beings, even creating competition. 
Vishu’s community won hands down for the simple reason 
that human beings — being lovers of life — preferred to pray 
for the continuance of life (sustenance). It is estimated that 
for every 10 mandirs, 7 belong to Vishu, 2 to Shivji and one 
to Bhrama. Shivji came in a far second because of the fear of 
death. He could not be ignored completely. Bhrama was least 
important for the ironic reason that having being already 
created, there was little need to bother with creation anymore. 


Guru Nanak’s message was clear — God was One. Only He 
created, only He sustained and only He destroyed. His 
conviction in the unity of God saw him change Oam to Oang. 
The former, even though combining the three functions, was 
not unified enough. Oang is a new word; it amalgamates the 
three functions so well and so thoroughly that there is no 
more separation. The separation cannot be seen, felt, 
pronounced or heard anymore, simply because there was no 
separation. So if Oam represented a mixture of three that had 
the potential for separation, Oang represented an un-alloyed, 
inseparable and new entity that was no more than one. And to 
signify that the unity of God was all pervading, omnipresent 
and overarching, he invented the Kaar. This is the curved 
line that extends from the vowel that is above the E. The 
Kaar is graphic. It is an illustration. A drawing if one prefers. 
But one that is truly worth a thousand words. It shows clearly 
that anything and everything is under the control and power 
of the One Oang. And that nothing was outside of the Oang’s 
influence. It was thus Oangkar. 


Guru Nanak’s brilliance sought to ground the unity of God to 
the extent that a second interpretation was impossible. He put 
the word Ek, meaning one to precede Oangkar. Guru Nanak 
understood the human mind well — he knew that a spelt out 
Ek (f€a), had the potential of creating a second or third 


meaning. So he resorted to the numerical. The numeral | 
could have only one meaning. It was thus 9°. Guru Arjun 


Dev Ji gave %@ the fitting place that it deserves in the 


Guru Granth Sahib. This is the only scripture in the world 
that begins with the numeral 1 to signify the unity of God. 
Every raag, every section and subsection of the raag and 
every banee in the Guru Granth Sahib began with 9”; 


Marvelously Concise and Definitive: 
The definite wonder was that the newly created 9° packed 


core Godly attributes in such a way that its repeated 
recitation filled the Sikh’s mind, body and soul with the 
defining spirit and Godly unity that Guru Nanak possessed. 
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The conciseness of 98 further ensured that it became the 


core philosophy around which the mool mantar (basic, 
starting or root mantar) of Sikhism was centered. Eight 
more marvelous jewels crystallized from the inner being of 
the Guru’s spirituality to create the most wondrous mool 
mantar. The 9 ‘stood majestically at the head of the mool 


mantar, formed its integral part and acted as the string that 
beaded the rosary of the mool mantar. The result was a 
mantar capable of bringing about divine grace, 
immeasurable blessings, and emancipation of the human 
soul. Ek oangkar, Satnam, Karta Purakh, Nirbhau Nirvair, 
Akaal Moorat, Ajune, Saibhang, Gurparsaad takes the 
reciting Sikh into the folds of the unity that the Guru 
enjoyed with God. And this is because that One and only 
One God who is transcendent as well as immanent, who is 
True and Eternal, who is the Creator-being, who is without 
Fear and without Enmity, who is Timeless, who is Unborn, 
and who is Self-existent is realized by Divine Grace 
(Parsaad) of the Guru. 


ok KK 


TRANSITION INTO INFINITY 





Sat Siri Akaal 

Gurmat Prakash Publications has been publishing Sikh 
related media since 1994. These have included: 
calendars, day-planners and one of the first Sikh web 
pages, "The Sikh Dharma Page." "Transition into 
Infinity" is a continuation of the work that the "Journal 
of Contemporary Sikh Thought" began. This is not a 
true Blog but a magaZine. With the continuing attacks on rational thought, 
it is important for there to be a place where Sikhs can freely express their 
views. If you have an article that you would like to see published here, 
please e-mail it to amarprakashs@yahoo.com for consideration. Editor 
Amar Prakash Singh, View my complete profile 





"Break on Through to the Other Side"' 

By Amar Prakash Singh I don't know what Jim Morrison 
meant when he wrote these words, "Break on Through to 
the Other Side," but I do know that this is the True message 
of the Guru Granth. But to understand what we have to 
Break on Through, we have to look at the language of the 
Guru Granth and the language of the Guru Granth is the 
Language of Metaphor. What is a metaphor? A metaphor is 
a figure of speech in which a word or phrase literally 
denoting one idea is used in place of another to suggest a 
likeness or analogy between them. The use of metaphor can 
be further considered to contain the following 
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classifications: * allegory: An extended metaphor in which a 
story is told to illustrate an important attribute of the subject* 
parable: An extended metaphor told as an anecdote to 
illustrate or teach a moral lesson 


Why did the Bhagats and the Gurus use the Language of 
Metaphor? Human language is very limited. It is limited in 
that it can only be used to describe the empirical. When 
language is used to describe the transcendent it falls short 
because it is impossible to describe the infinite, the 
indescribable and the unknowable. Deng Ming Dao in his 
book, "Everyday Tao," stated: "It's hard not to use metaphors. 
As we try to negotiate more and more complicated subjects, 
we resort to metaphors to aid understanding.... The only 
intellectual way we have to describe the infinite is through 
the imperfect vehicle of the metaphor." Joseph Campbell, 
best known for his work in the fields of comparative 
mythology and comparative religion, put it this way: "The 
person who has had a mystical experience knows that all the 
symbolic expressions of it are faulty. The symbols don't 
render the experience, they suggest it. If you haven't had the 
experience, how can you know what it is?” 


The misunderstanding of the concept of metaphor has been a 
road block in the path of all religions. Let us take a look at 
how it is used in the Guru Granth. Probably the easiest and 
most obvious metaphor is the one about the 'dogs tail.' 

Like a dog's tail, which will never straighten out, the mind 
will not change, no matter how many things are tried. Guru 
Tegh Bahaadur, p 633 Like a dog's tail, it cannot be 
straightened; it will not listen to what I tell it. Guru Tegh 
Bahaadur, p 536 You can never escape your own inner 
tendencies, like the crooked tail of the dog. \|4\| Guru Nanak, 
p 990 


Are the Gurus talking about a dog's tail? I don't think that I 
would be stretching the point, to say that you would have to 
be an idiot not to see that the Gurus were talking about 
something else. They are talking about a closed mind that is 
so filled with bad teachings that it can never be opened to the 
truth. This is exactly a description of the State of Sikhi today. 
Its mind is closed with misinterpretations and misunderstands 
of what the Gurus were actually talking about. It is a mind 
that has taken metaphors in the Guru Granth and literally 
interpreted them as fact thus not being able to look past the 
literal to see the transcendent. 


In past articles I have explored how metaphor has been used 
in the Guru Granth. I have discussed concepts such as Sach 
Khand, Gurdwara, Aad Sach..., Amrit and Ishnaan, and 
Halal. Literal interpretation of these and just about everything 
else builds walls and not doors to the transcendent. I talked 
about this in the article entitled "Devolution." 
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We stand before this wall with great fear and trepidation. 
Why? Because that wall is made up of all of our beliefs that 
we hold so dear. But we must "Break on Through to the 
Other Side" to get to what the Gurus were talking about and 
this is a very scary proposition. This also means 
understanding that even God is a metaphor. Joseph 
Campbell said it best when he wrote: "God is a metaphor for 
that which transcends all levels of intellectual thought. It's 
as simple as that." Before those that have the Akal Takht on 
speed dial are frantically calling to say that I have 
committed blasphemy by saying that the Gurus were 
atheists, let me say that would be very far from the truth. 
However Guru Nanak had no love for religion. I explored 
this in "Imagine ... No religion too..." The Gurus were 
talking about something that transcends any concept of God. 
Joseph Campbell stated: "The transcendent transcends all of 
these categories of thinking. Being and non being, those are 
categories. The word God properly refers to what transcends 
all thinking..."Half the world thinks of God as a fact, a real 
being; these are the theists. And the other half of the world 
denies that God is such a fact...; these are the atheists. But 
neither half seems to know how to approach things 
metaphorically..." 





But the Gurus understood the use of metaphor, in fact the 
entire Guru Granth is an analogy, an extended 1430 page 
metaphor describing the transcendent, IK. IK is the one. 
What is IK? You'll only know when you become one with 
it. This is what Guru Nanak meant when he uttered Mul 
Mantar: There is One Truth The Doer of everything, 
fearless, without anger, Undying, Unborn and_ Self- 
Illumined. 

This is revealed through, the True Guru's Grace. Two 
thousand years before Guru Nanak, It was written in the 
"Tao Te Ching:" There was something formless yet 
complete, That existed before heaven and earth; Without 
sound, without substance, Dependent on _ nothing, 
unchanging... Its true name we do not know; Tao is the by- 
name that we give it. 


This is another persons description of the transcendent that 
he calls Tao, what we as Sikhs call IK. And like those, 
who's goal is "To be one with the Tao," our goal is "To be 
one with the One, IK." Some would argue that this is not 
according to Gurmat but I would say that this is exactly 
what Guru Amar Das was saying on page 788 when he 
wrote: Third Mehla: They are not said to be husband and 
wife, who merely sit together. They alone are called 
husband and wife, who have one light in two bodies. \|31| 


The meaning of this is totally metaphorical and if you take 
this statement literally, you will not understand that Guru 
Amar Das is not talking about an earthly marriage but a 
spiritual one between the husband, IK, and the wife, 
yourself; becoming one with the One. In "Thou Art That: 
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Transforming Religious Metaphor," Joseph Campbell writes: 
"_..Mythology is often thought of as other people's religions, 
and religion can be defined as mis-interpreted mythology. 
"That is reading the words in terms of prose instead of in 
terms of poetry, reading the metaphor in terms of the 
denotation instead of the connotation." But this is exactly 
what modern day Sikhi has become, a religion that has mis- 
interpreted mythology, or metaphor. Sikhi has become a 
bunch of "petty ideologues," with the Guru Granth having 
been turned into a "how to book," with ridiculous talk of it's 
technologies. The Guru Granth is not about how to become 
liberated but is about being liberated. For example the 
following Shabad is found on page 305. This Shabad is the 
most referenced example of what a Sikh is to do to become 
liberated. But is really a reference to what you do when you 
are liberated. "Fourth Mehla: One who calls himself a Sikh of 
the Guru, the True Guru, shall rise in the early morning 
hours and meditate on the Lord's Name. Upon arising early 
in the morning, he is to bathe, and cleanse himself in the pool 
of nectar.Following the Instructions of the Guru, he is to 
chant the Name of the Lord, Har, Har. All sins, misdeeds and 
negativity shall be erased.Then, at the rising of the sun, he is 
to sing Gurbani; whether sitting down or standing up, he is 
to meditate on the Lord's Name.One who meditates on my 
Lord, Har, Har, with every breath and every morsel of food - 
that GurSikh becomes pleasing to the Guru's Mind.That 
person, unto whom my Lord and Master is kind and 
compassionate - upon that GurSikh, the Guru's Teachings 
are bestowed. Servant Nanak begs for the dust of the feet of 
that GurSikh, who himself chants the Naam, and inspires 
others to chant it. \|2||" This misunderstanding results in 
concentration on the superficial where appearance is more 
important than substance. Where the messenger is more 
important than the message. In an article, "IN GOD'S 
NAME, WHAT WE DO," on the Kheper website, it is 
written that: "Religious identities are our big ego trip. We 
cling to our religious symbols without even bothering to 
know too much as to what they stand for, establish religious 
dress codes, but seldom know its significance, and proclaim 
our fanatic religious cries, with warrior-zeal, little realizing 
that, just as a handful of swallows do not necessarily make 
summer, these symbolic identities do not necessarily confer 
us any Spiritual benefit. In order to qualify to be a true Sikh 
(Khalsa), for instance, one is required to have seen the 
Pooran Jyot- the lamp within." A good example of how 
Sikhs have strayed, is the use of Kirpan. Metaphorically it is 
a weapon to cut through negativity and ignorance. Physically 
it is a weapon to be used to defend yourself and the 
defenseless or in a righteous cause to defend the Panth. It is 
not to be used to defend your "religious sentiments" or to cut 
off someone's head because they wore a pink kurta and stuck 
a feather in his turban. If Sikhi can not survive this trivial 
matter then maybe it does not deserve to survive. The Punjab 
government has issued an arrest warrant on charges of 
"disgracing" the Sikh religion. I would contend that Sikhi 


does not need any outside help in disgracing itself. Please, 
pick up your Kirpan and use it to cut through that "wall" of 
ignorance and "Break on Through to the Other Side." 


ok =i ok 


SIGNIFICANCE, CONTENTS AND THE THEME OF 
‘SUKHMANYD 


Dr. Gurwinder kaur Cheema. <guricheema @hotmail.com 

Significance of ‘Sukhmani’: 

There is a great significance of Sukhmani in the Sikh way of 
life and also enjoys reverence among the devotees of the 
Sikh faith. They used to recite it in the early hours of 
morning. Generally it takes more than half an hour to recite 
it. Any one who reads it with love, faith and devotion opens 
the doors of the treasure of eternal bliss and the very spring 
of peace, the reason being that the author (Sri Guru Arjan 
Dev ji) has poured into this composition his very spirit 
which was peace itself. This peace he had got from his 
constant communication with God. It is a treasure of all kind 
of happiness and pleasure. 


The Sukhmani is one of the master pieces of Sri Guru Arjan 
Dev ji, the compiler of Sri Guru Granth Sahib. This 
composition is complete in all respects and it enjoys its 
independent status. The major religious ideas of Guru Arjan 
Dev ji are believed to have been treasured in it. Sri Guru 
Arjan Dev ji preached the message of universal peace, to all 
the inhabitants of the world. The Sukhmani urges that in 
order to gain the peace of mind a man should make it a 
constant practice to remember the Name of God. The 
remembrance will put a sort of fence; so to say, around him 
which no worldly trouble or evil will dare to break. 
According to S.S.Johar, “The Psalm of peace, its aim is to 
give solace to the mind. Guru Arjan, the composer of 
Sukhmani himself says "He who listens to it with love and 
gives it a place in his heart shall enable himself to commune 
with the Lord.” A person tired of life or deeply entrenched 
in sorrow or in remorse or in anxiety derives consolation 
and peace from reading Sukhmani. 


The beginning of the composition opens with innovation to 
the Shabad_Guru who is the source of bliss: “fe ae 
SHI Fate Te oH Afsqse sHTi At Facet 
SoHo’ (At TT Pa Atos, viet 262) Here Sri Guru Arjan 
Dev ji has made a departure from the prevalent Hindu 
tradition which refers to Personal God and gods. It also 
refers to the personal Guru-ship and the particular Gurus. 
Here the Guru wants to emphasize that way to God 
realization is only Nam-Simran: ‘ AY 


uTeG il’ (niet 262) 


When and where written: It is believed in Sikh tradition 
that the great Guru composed Sukhmani at Amritsar, while 
he was in a process of preparing the Holy Scripture for 
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humanity by which he preached the massage of universal 
peace, to all the inhabitants of the world. Sukhmani is 
arranged in the Gauri rag of Sri Guru Granth Sahib (262- ) 


Structure: This composition is in 24 ashtpadis and each 
consists of eight stanzas along with a slok at the beginning 
just to give the theme of the canto concerned. 


Meaning of the heading ‘Sukhmani’: Different scholars 
have given their interpretations regarding the significance of 


the heading of this composition. Some are of the view that 
the word Sukhmani represents the yogic term ‘sukhmana’ 
(HYHS"), a mythical vein (S'S) which is situated where ‘ira’ 


and ‘pingula’ (fest m3 furs) join together. It seems to be a 


wrong interpretation because in the Guru Granth Sahib all the 
Gurus are against ‘hath yoga’ which emphasises ‘pranyam’ 
(UTSUH) and other ‘aasans’ (WHE) - physical exertion. 


Perhaps it would be a better and safer interpretation if we say 
that Sukhmani refers to a highest state of spiritual bliss. This 
interpretation would be in agreement with the Sikh thought 
and it would also explain the contents of the composition. 
Some scholars also agree to this interpretation. Prof. 
G.S.Talib calls this composition a jewel of Bliss or joys. It 
deals with the essentials of Sikhism and devotional 
philosophy of man. It breeds the spirit of universal 
brotherhood, peace and love. Principal Teja Singh in his book 
‘The Psalm of Peace’ translated his version Sukhmani. He 
gives in the introduction that this composition is based on the 
basic unity of mankind which is derived from the unity of 
Truth. This argument seems to be in agreement with the 
fundamental thought of Sikhism. Sikhism builds its 
philosophical structure of non-dual Reality which is both 
manifest and unmanifest. If Reality is one and there is unity 
of Truth then humanity can be considered as manifestation of 
the Ultimate Reality. Therefore, Sukhmani throws light on 
different manifestations of Reality which is in essence based 
on the unity of non-dual Reality. 


This composition seems to be a reaction against existential 
socio-political situation which was prevalent in the times of 
Sikh Gurus. It was a period of tyranny and oppression, 
suppression, and hypocrisy. This composition comes forth 
with an invigorating (reviving) spirit to inspire human 
consciousness against all falsehood, evil and ignorance. It is a 
great consoler of the mind. Therefore, it has been given the 
heading of Sukhmani which gives the massage of love, peace 
and harmony. In order to justify the above argument we may 
give in brief the summary of the whole composition 
emphasizing different aspects which have been mentioned in 
the contents. 


Contents: In the first three (1-3), the Guru mentions the 
advantages of repeating the Name of God. In cantos four to 
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eleven (4-11) Guru Arjan expresses his thoughts on God- 
man. Cantos twelve to twenty (12-20) mention the process 
by which God’s grace can be won, that is, by self surrender 
or resignation to the Will of God. God is all truth. The Guru 
inspires the disciples with love of the Name, meditation. In 
the last cantos (21-24) the Guru elucidates the Name. Name 
covers both the personal and absolute aspects of God. The 
Lord is present in His creation. In the absolute form God is 
not subject to matter, time or space, God transcends and 
unifies all. 


Theme: So far as we are concerned with the theme of the 
Sukhmani, we can say that the major is one and others are 
subordinate to the major one. The major theme is given in 
the first and the second pada. It is the following: ‘HuHat HY 
mys Us SHI Sas Ae’ a ufo faAHI’ (viet 262) This 
shows that the peace can only be obtained by the recitation 
of the divine. This recitation ensures our contact with God 
and serves as a channel for the outflow of Guru’s virtue into 
ourselves. It is much evident that Nam Simran is the main 
theme. Nam is the treasure. If Reality is one unity, Truth or 
humanity must manifest their respective unities. All such 
unities are viewed within one Divine unity of the Almighty 
God... The Sukhmani states with the dynamic nature of non- 
dual Being which manifests unmanifest form and when it 
assures the form it marks the beginning of different yugas. 
Whenever it is in the manifest form it is expressing itself 
through the Divine Law which is expressed through the 
‘sabad’ or ‘satguru’. These three forms of one Reality are 
respectfully invocated in order to Nam Simran. 


In the 2" ashtpadi, we come across that the Ultimate Reality 
pervades in every element/creature. This fact of all 
pervasive Reality is realized through Nam Simran. Nam 
Simran is the subtle creative energy which is the cause of all 
manifest forms. It also functions upon human mind to make 
him realize the Ultimate Creator. In the 3™ ashtpadi, the 
Guru makes a sharp comparison with other forms of 
worship based upon the previous scriptures of the Hindus 
and other religions. Guru has made it clear that he has 
studied many revealed and other scriptures but Nam Simran 
is superior to all other religious observances: “Ag HHZ YT 


frfyst ue Asa PefsiunfA adt ufe gd sea oH 
WMHS Il? (nial 265) ’Nam-Simran is above all other means. 


Guru Arjan Dev bitterly criticises rituals, renunciation and 
ascetic practices. He is of the view point that if one is to get 
rid of pains and suffering, one is to practice Nam-Simran in 
the real spirit of the term (word). In the 8" chaupai of the 3 
ashtpadi Guru pin points that Hari’s name is far superior to 
other means of God-realization. In the last four ashtpadis 
(21 to 24) Sri Guru Arjan Dev ji concentrates on the 
conception of Nam which is the fountain of spiritual Bliss- 
Sukhmani. 
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Like other religions, in the 4" ashtpadi Guru Arjan represents 
the human situation which has been accepted by the Sikh 
Gurus. According to Guru Arjan Dev man is presented as 
very weak and he is completely dependent on almighty 
Prabhu and in the Ashtpadi opening Slok says that the 
individual is without any... qualities and is child like also. 
Therefore, it is advisable for him to remember the creator 
who is always within and helps him to emancipate: 


fssaemrs fenrfour A us Het AHH fafs ame faq 
dfs sy aoa foadt afer’ (ie 266). Owing to weak, man 


is prospective to Almighty to surrender himself: ‘qU Twkuru 
qum pih Ardwis] jlau ipMfu sB qyrI rwis]’(AMg 277)Owing 
to weak nature, man is attracted by worldly things. With the 
result he forgets the Creator and is engrossed in the creation 
only. Thereafter Sri Guru Arjan Dev brings him the idea of 
grace and mercy which is the only source of inspiration to 
come out of clutches of Maya. For this purpose complete self 
surrender is expected of a spiritual aspirant for the true Guru. 
All evils like anger, greed, desires, attachment and I- 
consciousness are humiliated to Guru’s will. 


The Guru qualifies this statement that Truth and Truthfulness 
are very significant in the way of realisation. Truth can be 
realised in the company of realised persons ‘HOnfa He 


Hast Ys’ (niar 271) (Here ‘ml’ means ignorance). Having 


accepted that man is weak Guru Arjan Dev introduces the 
concept of Grace in the 6" and 7" Ashtpadis. Grace is such a 
multi-dimensional concept which has many aspects in 
different perspectives. It helps man evolve and develop 
spiritually, socially and other ways also. In the 8" Ashtpadi 
the ideal man ({JH famret) of Guru Arjan Dev has been 


projected. Braham Gyani is a perfect person who completely 
identifies himself with the Ultimate Primal Source. In the 9" 
and 10" Ashtpadis comparison with other sects has been 
given in which the realization of Reality would not be 
possible. Different Saints, devotees belonging to different 
sects could have the partial vision of Truth but all of them are 
incapable to realise Him. They beg for His grace to gain 
strength. He is all in all and non-dual as well. He pervades 
every where without any discontinuity. 


In the slok of Ashtpadi 17" the Guru outlines the basic 
structures of all comprehensive view of Reality. Like Guru 
Nanak’s first slok of the Japuji Guru Arjan Dev says that 
Reality Is true in the beginning, in the unfested state, and in 
the manifested form (urfe AY Farts ATII a fe Av 36g 


dAt St AGIl’)(viat 285). And this fact about Truthfulness of 


Reality has self evident in the present and in the future as 
well. And in the Ashtpadi the Guru says the form of Being is 
true (siq srUp) .When one understands it, one tries to realise 
this true form. Then the spiritual aspirant develops from 
within all qualities of Truth realization. All elements with 
gyan are transformed into reality itself (‘AfS usY 
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afoot Afsag fanart a8’) (nfat 286). And in the Ashtpadi 


16" Guru also describes the transcendent nature of the 
Reality which is beyond form and contrary colours and the 
three strands of the Reality (“JU 6 du 3 da fae fza qe 


3 us fea’) (niet 283). It should not be misunderstood that 


Guru Arjan Dev believed only in transcendent. He tries to 
reconcile the unmanifest and manifest aspects of Reality 
which indicates that he is developing a dynamic view of 
Reality. In nutshell Guru Arjan Dev presents his view that 
the Ultimate Reality is dynamic and non-dual which is both 
unmanifest and manifest. 


Then an ideal man is expected to be one with Ultimate 
Reality. Guru calls such a person ‘sat purkh’ (siq purK). 
‘Sat purkh’ in a personified sense is a creative principle in 
all the universe including living and non-living units of the 
Reality. The realisation of sat purkh is the main idea of 
Sukhmani Sahib. With this view the Guru emphasises on 
Nam-Simran again and again. Simran is the only fruitful 
activity which a person is expected to perform while living 
in this world. All other things do not help man to realise the 
Reality. Hari Nam (af BH) is the real wealth. In the slok 


of ashtpadi 20", the term ‘feafs feafs’ wandering in the 


original context can be interpreted from two stand points. 
First, as man has undergone before this birth so many births. 
Second, after adopting different means of realization the 
devotee has come to know that Nam-Simran is the last 
resort. 


In the last four ashtpadis Guru concludes that Nam stands 
for ‘shabad’ which is used to describe manifest attributes of 
the Real. The Real is a dynamic Reality which is both 
Nirguna and Sarguna when it assumes the manifest form it 
becomes the Nam as Personal Unity with infinite attributes. 
The remembrance of these attributes through Nam (Hue) 


help human consciousness (Hats) to develop from a form of 
multiplicity and duality (4 37@) and finally the state of 


complete oneness with Reality is realised. In the end we can 
say that this composition reveals that the real devotion of 
God is the praise of Lord. This is got from true Guru’s 
word. Hence the composition if recited with loving devotion 
shall work on human mind in the form of Nam and Shabad 
and the ultimate outcome shall be extreme spiritual Bliss 
that is Sukhmani. 


“Thus we can say that the central theme of the Sukhmani is 
Nam Simran. It brings the treasure of all kinds of happiness 
and pleasure. When a man worships God in the real sense, 
he attains eternal bliss. Some good qualities are cultivated in 
the man’s personality which make him eligible to get other 
themes (grace of God, Love and dedication, nature of ideal 
man, ‘Sargun’ and ‘Nirgun’ aspect of God etc.) which are 
also incorporated by the Guru are subordinate to this major 
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one. When a man leans towards Nam Simran he becomes 
free from the cycle of death and rebirth and gets the eternal 
state tranquillity of Sehaj. There is something in the sincerity 
of the mental approach the hidden pathos and the verbal 
music which goes straight to the heart of the reader. It has a 
soothing effect on the nerves shattered by a life of hurry and 
furious activity. There is in it the still music of humanity, 
lyrical cry rising from the heart that has known suffering and 
has found peace. 


The Sukhmani benefits the reader to a great extent. It makes 
one joyous and one feels refreshed, soothed and renewed 
after reading it because it came straight from the heart of 


Guru Arjan.” 
eka akok 


BABA GURU NANAK UNIVERSITY- 


SOME REFLECTIONS 
Prof. Gurtej Singh, Chandigarh, India 
Circulated Version 


Firstly, the name: The Janamsakhis tell us that Nanak 
acknowledged God Himself as his mentor and claimed to 
have been commissioned by Him with the divine title of 
‘Guru Parmeshar.’ He is known as Guru Nanak to his 
followers, the official custodians of his message; this is also 
what his nine successors liked most to call him. The Hindus 
who wish to lay claim on him address him as Guru Nanak 
Dev, meaning ‘the divine Guru Nanak.’ The Muslim who 
loved him referred to him as Baba Nanak and as Pir Nanak. 
He belongs to them all and to the rest of the world also. He 
travelled far and wide to indicate that he respected no man 
made boundaries and that the entire world was his home. The 
word ‘Baba,’ used to describe him in this part of the world, 
along with its variations and derivations, is almost a universal 
term of respect. Since the University that the people of 
Pakistan so lovingly propose to establish in his memory is to 
be established on the soil of this great nation, it would be 
most appropriate to name it Guru Baba Nanak University or 
Baba Guru Nanak University. [Added later at discussions: 
Guru is not an incarnation in the sense of Indic religions. He 
did not come for one time intervention to restore “dharma.” 
Similarly the Guru is not a prophet in the sense of the Semitic 
usage of the word. He did not claim to know God 
exclusively. He headed no ‘chosen people’ and did not claim 
priority for his followers in the eyes of God as that status, 
according to his thought, depends upon the intensity with 
which one loved God and served His creation. His is the 
‘third way.’ Nanak was a Guru, ‘a teacher of an ever 
evolving revolution’ in human affairs, nurtured by God’s 
word revealed to the Guru. Baba is a term of respect applied 
to Sahikh Farid, Baba Bulle Shah and that is fine. But both 
the revered gentlemen were followers of a religion whereas 
the Guru was an originator of the ‘teesar panth.’ His 
legitimate status is that of a Guru and the epithet must be 
retained for the sake of propriety. Consensus on the name 
‘Guru Baba Nanak or Baba Guru Nanak International 
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University’ was arrived at. The SGPC president was 
interviewed on his return to India the next day. He is 
reported to have said (according to The Tribune) words to 
the effect that Pakistan was setting up ‘Baba’ Nanak 
University. ] 


This university, since it will aim at attracting students from 
all over the world, will have to be a residential university. 
Sometimes in future, it can have a special chapter to cater to 
local needs, if that is deemed necessary. [It was accepted 
that the University will be almost a town. It will have a 
campus of 2,500 acres to begin with. The concept will be 
that of building a knowledge city. The entire Nankana town 
will be rebuilt anew to accommodate modern concepts of 
urban living. Their original concept was that of using only 
about 600 acres. Several Pakistanis and all of us insisted 
that it should be located in Guru’s Nankana. ] 


While considering a motto for the institution, perhaps his 
profound observation Nanak satgur aisa jaaneeai jo sabh se 
lai milaai jeeo (Sriraag Mahla 1, GG 72) or sabh mahai jot 
jot hai soe, tis de channan sabh mahi chaanan hoe. (Rag 
Dhanasari, Mahala 1, GG p. 13) will be relied upon to yield 
some universally pleasing and edifying words of infinite 
hope. [This issue was not discussed. ] 


Status: The proposed university could be a part of the 
establishment of the State of Pakistan or a State run 
university, as it has been the convention in many states. It 
could also be an ‘autonomous’ University created under a 
statute and funded mostly by the State as several universities 
in my part of the Punjab are. It is also the age of 
privatisation and private educational institutions of this 
stature exist in both the Punjabs. It is easy to imagine that 
people from many nations would like to be associated with 
an institution commemorating Nanak. In the circumstances, 
it would be proper to have this University as a private 
institution governed by a Board composed of an appropriate 
number of people from several nations. It will then 
constitute a befitting tribute to the universal character of 
Guru Nanak’s mission as well as to the man who respected 
no divisions that divide nations and pit a people against one 
another in the name of mundane patriotism. Tight control 
over its functioning by the state or even intense association 
of the state with it, would send wrong signals which, I am 
sure everyone concerned would like to avoid. It would even 
cast a shadow of suspicion over the academic work it does 
in some specific fields, for instance in history. That would 
detract from the laudable aims with which it is being set up. 
[The Pakistanis were mostly very vocal, except for Zafar 
Cheema, that an autonomous university was desirable. The 
decision was that a close association with the government 
must be maintained so as to facilitate smooth functioning. 
Dr. Johal insisted that the land upon which the University 
was proposed to be built should revert to the Wakaf Board if 
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it was not built. ] 


The proposed University should be owned of course by Guru 
Nanak through the Board of Trustees. This board which will 
replace the Chancellor, should be composed of an appropriate 
number of individuals coming from many countries. The 
criteria for the selection of trustees, their term of office, their 
tenure and the functions that they will be required to perform, 
should be laid down precisely. These will mostly pertain to 
policy making, management of external affairs, fund raising, 
appointing the Vice Chancellor, having a say in the 
appointment of teachers and performance of ceremonial 
tasks. By and large it will be a body of altruistically inclined 
individuals and will thereby provide expression to one of the 
basic pillars of the new universal culture preached by Guru 
Nanak. Maybe someday it will come to signify recognition 
for individuals who have spent a substantial part of their lives 
in the service of causes that would be nearest to the Guru’s 
heart. Then this membership will be eagerly looked up to as 
its own reward, thus encouraging the members to excel 
themselves and to represent Guru Nanak’s thought in a 
special way. [A broad agreement on independent character of 
the managing board was reached with several on the Pak side 
highlighting the virtues of autonomy. ] 

Administrative arrangements: The basic administrative 
machinery could, as is the convention in many countries, 
consist of two bodies, the deliberative and the executive. The 
deliberative one is usually a larger body with elected, 
nominated and ex-officio members. It should be empowered 
to make rules, by-laws etc and to appoint the executive body 
perhaps by elections inclusive of other modes of selection. 
The much smaller executive body could perhaps be entrusted 
with all the administrative powers required for smooth day to 
day as well as long term functioning. [It was felt that the time 
was not as yet ripe to go into these details. ] 


Academic Council: Keeping in view the unique nature of 
this university, it would be befitting to provide it with an 
academic council designed to have final say in all academic 
matters subject only to the policy laid down by the Board of 
Trustees or whatever else the apex body is to be called. It 
should give adequate representation to all academic 
disciplines being taught in the university and instead of being 
a fixed rigid body in terms of the academic people 
composing it, should be so flexible as, ideally, never to be the 
same for two disciplines. [There was a measure of agreement 
on this issue. ] 


Academic Disciplines: This will be a university which will 
have to attract students from far and wide. Apart from the 
excellence in teaching which will be its most compelling 
attraction, it will have to have others added on to it. It could 
lay special emphasis on exposing the students and the 
teachers to the unique culture of our two Punjabs. The spirit 
that has always sustained hope in the goodness of the human 
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nature in the most trying of times, is worthy of being 
exposed to. Rising from the ashes again and again which has 
come to be the insignia of our civilisation, can inspire many 
around the globe. The university must primarily concentrate 
upon humanities and social sciences. There is no dearth of 
universities producing abundant crops of technocrats, 
management experts and others oriented towards 
multiplication of wealth and maximising of consumption. 
The study of humanities and social sciences, concerns itself 
with enriching minds, (mat vich rattan jawahar manak je 
gur ki ik sikh suni) training the spirit to do good, building 
bridges of understanding and with dousing the fires of 
hatred all around. That is the culture that a university named 
after Guru Nanak must seek to spread. 


An emphasis on the selected aspects of international law and 
human rights would perhaps be well placed. South Asian 
studies with reference to struggling minorities everywhere 
could also form a subject of study. Contemporary history 
could be a discipline that may not suit certain nations but 
would still be worth exploring from the view-point of the 
march of civilisation. We have means of objectively 
recording our images of the present more accurately than we 
have ever had in the past. It would be a pity if these tools are 
not employed to collect relevant material to serve the needs 
of the objective historians of the future. It is a fallacy to 
believe that history is all about the past. Its concerns are 
very much rooted in the present and it seeks to mould the 
future. The post-decolonisation interpretation of history in 
India has developed into one of the biggest millstones 
around the neck of truth. Some European interpreters, 
legitimately proud of their methodology have treated their 
methodology like a dogma. They believe that the application 
of methodology leads automatically to the discovery of 
Truth. That is another monumental misconception which is 
writ across almost all the chairs established by the Punjabis 
in particularly the American universities. It is possible to 
strictly apply the methodology and to discover two opposing 
propositions of equal validity. The prism that distorts light is 
in the mind. It is fitted there to sub-serve the supposed needs 
of a culture deemed superior by scholars with a narrow 
vision. If it were in reality superior, there would be no need 
of defending it with deliberately evolved half truths and 
further, some times with blatant lies. The Eurocentric 
interpretation of history of which both the Punjabs are 
victims in today’s world, could perhaps be avoided in the 
future. A university of the type being conceived today is 
perhaps best suited to preserve the truth for its own sake and 
because truth is the most nourishing manna dew of all times. 
[The Pakistani people were keen on Medicine also but 
apparently dropped it easily. Dr. Johal suggested ayurveda 
studies in alternate medicines. This found favour with many. 
Insistence on character building aspect was laid and is of 
course the main aim of any educational institution. 
Languages and comparative theology was also proposed.] 


K. T. F. of N. A. Inc. 3524 Rocky Ridge Way, El Dorado Hills, CA. 95762 10 


The Sikh Bulletin 


Publication Bureau-cum-Resource Library: A_ special 
feature of this university must be a publication bureau which 
must publish all the journals of the various departments in the 
university, all the worth publishing research works produced 
by the various disciplines and capable of preserving old 
manuscripts and artefacts. May be it will require a special 
preservation wing which is a usual feature of libraries 
everywhere. This library should stock not only the usual 
books required by the students and teachers, but could be 
storehouse of all books published anywhere in the world in 
any language pertaining to the Sikh people, Punjabi language 
and the Punjabi culture of the two Punjabs. Anyone 
anywhere, interested in reading, studying or researching these 
subjects should be able to find material under one roof. It will 
obviously mean prospecting for books everywhere and 
purchasing them wherever they are available to make them 
accessible to the interested scholar in the most economical 
form or format. [This was proposed under the ‘living touch’ 
package. There was no opposition to it. It was also not 
discussed fully. ] 


The Campus: It would be a befitting tribute to the Guru and 
ourselves if we established a special botanical garden within 
the campus to preserve and display the flora and fauna that is 
typical of our two Punjabs and may have adorned the earth 
when Nanak was living. In my part of the Punjab the trees, 
bushes, herbs and even the birds that were a common sight 
some forty years ago are hard to find today. They have been 
replaced by vastly different foreign trees, plants, animals and 
even common birds. We must preserve a slice of the Punjab 
as it was at Nanak’s time even if it cannot be an exact replica, 
it should be nearest to it so as to give an idea of what he had 
lived with. While on foreign tours, he did become emotional 
about ‘the beetles singing songs in my baar’ and gave a 
thought to the mother earth around his village decorating 
itself with new garments in the spring season. We find such 
references in his baani. It would remind us of him in a 
special manner, were we to see it all happen as he would 
have seen it happen in his own day. [Surprisingly something 
similar was proposed by two very serious persons on the 
Pakistani side also. Even the UK people favoured it.] 


Architecture: As for architecture, the buildings in this 
university must not be high rise pigeon holes. Very rarely 
must they arise above two stories. Those concerned with 
designing them would do well to borrow heavily from the 
campus of the Khalsa College Amritsar and the mansion of 
Maharaja Sher Singh at Batala. [While introducing this I 
mentioned the name of Bhai Ram Singh, who had designed 
the Khalsa College Amritsar building. His concepts tally 
most with Sikh perceptions of graceful buildings. Ms Syeda 
Hyder was quite happy with the mention of his name. She 
has written a very well researched book on Bhai Ram Singh 
and found him to be a most fascinating character. At dinner 
she was sitting opposite to me and spoke very highly of Ram 
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Singh who had designed many buildings in Lahore, Nabha, 
Bahawalpur, London and elsewhere. She is the principal of 
the College of Architecture. ] 


[A very preliminary paper presented in behalf of the Delhi 
Sikh Gurdwara Parbandhak Committee at the first 
international meeting at Lahore (June 15, 16, 2007) to 
discuss the establishment of a University in memory of 
Guru Nanak at Nankana Sahib. It was presented with the 
hope that in a very humble way, it would become a working 
paper for the initial exercise.-Author] 

[The paper was circulated to all the participants, by the 
Chairman of the meeting. ] 


oh i ok 


PRACTICING SIKHI 
By Wanda Chow, News Leader, Jun 29 2007 


Jatinder Singh is the founder of 
Sikhcess, a group at the 
Ramgharia Sikh Temple in 
Bumaby that prepares and 
distributes meals every month to 
the homeless in Vancouver's 
downtown eastside. They were 
recently honoured by Burnaby 
City Council. 

An eye-opening 
experience has a group of young Sikhs trying to make a 
difference for the region's homeless. Last January, the group 
had an idea to bring food to the needy in Vancouver's 
poorest neighbourhood. "We thought, a couple hundred 
packages should be enough to take care of the Downtown 
Eastside," said Jatinder Singh with a laugh at their naiveté. 


When they saw first-hand that that was just a drop in the 
bucket, rather than be discouraged the group simply set their 
sights and goals higher. "It just evolved in that night to a 
much more aggressive goal," he said. The group, an 
offshoot of Sikhcess, a community organization that 
promotes the basic Sikh principles of public service, decided 
to commit to a minimum of one year during which they 
would distribute 15,000 to 20,000 food packages in the 
Downtown Eastside. Six months into the campaign, they've 
already given out more than 12,000 packages -— each 
consisting of a curried vegetable wrap, a dessert and a 
beverage —and are no longer limiting themselves to the 
Main and Hastings area. The next distribution is being 
planned for New Westminster on the July 21 weekend. 
Singh, 40, is the founder of Sikhcess, and started the Feed 
the Homeless Campaign along with Nikki Bachu and Indy 
Panchi. 


Sikhcess is not affiliated with any specific Sikh temples, but 
rather draws on the support of the entire Sikh community in 
its efforts, which were recognized by Burnaby city council 
earlier this week. Singh said the campaign has enjoyed 
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tremendous support from the Sikh community, with the 
temple in Queensborough, Gurdwara Sahib Sukh Sagar, so 
far sponsoring two food distribution nights, and the 
Ramgharia Sikh Temple in South Burnaby sponsoring one of 
the first that helped launch the campaign. 


The campaign follows in the 500-year-old Sikh tradition of 
Langar, or "free kitchen," in which people of all faiths, castes 
and backgrounds sit side by side in temples sharing a free 
vegetarian meal together. "It's not an idea exclusive to us," 
Singh said. Temple members and other community 
volunteers roll up their sleeves to prepare the wraps and 
packages, which are then handed out by a group of 15 to 20. 
Singh said typically when they first set up, a line of about 
150 people forms, followed by another equally large queue. 
Then the group will walk the streets and alleyways looking 
for people who could use a free meal. If they find people that 
are passed out, "they wake up with a package of food in their 
bag or next to them." Singh, a Vancouver resident, said he's 
been most impacted by the gratitude he sees from the food 
recipients, "grateful someone's coming to help them with no 
strings attached." One can't help but almost be shamed into 
helping when recipients "express so much gratitude at what 
we think is such a small thing," he added. He noted that when 
he goes to the Downtown Eastside the day before a food 
distribution to get the word out, some people actually 
recognize him and ask if he'll be feeding them again. It's 
"rewarding," he said, because "they're not just taking and 
forgetting." In addition to that gratitude, organizers have been 
surprised "there's almost a clamouring of Sikh organizations 
wanting to sponsor the events ... We can't hold enough events 
to [meet the demand from sponsors]." 


The campaign has enjoyed the support of anonymous 
corporate donors who contribute thousands of cans of pop or 
bottles of water. Khalsa school in Surrey recently donated the 
food and volunteer time to allow for the distribution of 3,500 
food packets in a single night. The donations mean 
organizers don't have to solicit monetary donations which 
would only complicate what they're trying to do, Singh 
noted. And then there's the occasional volunteer who hears 
about what the Sikhcess group is doing and drops by to lend 
a hand. Singh stressed that the campaign doesn't have 
illusions of solving the often formidable problems that plague 
many homeless people, such as addictions, mental health and 
diseases such as HIV/AIDS and Hepatitis C. All they hope to 
do is offer some temporary relief. 


In the greater scheme of things, "we're hoping it has a 
copycat effect," he said. "We realize how easy and simple it 
is to do. There are people out there who are terribly generous 
and willing to help the homeless if you just go out there and 
ask. "If every community group did this we wouldn't have 
nearly the social ills we do ... This is not a hard thing to do." 
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Anyone wanting to help with the Sikhcess Feed the 
Homeless Campaign can call Jatinder Singh at 604-866- 


5432. 
eka akok 


SINGH SABHA MOVEMENT 

Gurcharan Singh, Kulim, Chigwell, London 
Recently there has been a lot of discussion over the Singh 
Sabha Movement. An ex IAS officer Sr Surain Singh 
Dhanoa is of the opinion that the Sikh identity survived in 
the late 19th century only due to the British administration 
in the Punjab. This is wrong and very misleading. The 
Anglo-Sikh relationship lasted only so far as it was mutually 
beneficial for both sides. There were many other factors that 
played a role in the Sikh revivalist movement.Here we look 
at the issue to understand the main drivers behind the 
movement, the internal divisions, the achievements and the 
failures. 


If we look at the Singh Sabha Movement, in light of the 
wider Punjab politics, there was a factor of factionalism and 
belligerence common in the Punjabi public life, that 
resulted in hundreds of organisations coming into being in 
the province between 1870 and 1900. Therefore Singh 
Sabha was not something unique in that sense, but for Sikhs 
it is a milestone, however, as it helped Sikhism fight off an 
onslaught against its unique identity. There were many 
secular, religious and political forums, parties and societies 
that arose- in all there was a peculiarity because when 
compared to other Indians the Punjabis tended to go public 
with their struggles, which was very much based on self 
confidence power and an aggressive approach to demand, 
rather than utilising diplomatic manoeuvring, which as 
opposed to Punjab was prevalent in most other parts of 
British India. 


The other institutions at that time and the ideology of the 
Singh Sabha movement appear to be similar. The Muslims 
had their Anjumans and the Hindus, the Arya Samaj which 
some of the Sikhs initially welcomed. The Christian Church 
too was trying its luck. Finally there was the Singh Sabha 
movement. Arya Samaj or the anjumans of the muslims or 
the Singh Sabha, they all re -evaluated their traditions in 
light of contemporary demands against the British. For the 
Sikhs, the onslaught of the Arya Samaj mischief against the 
Sikh Gurus and Articles of Sikh Faith was the ignition for 
their movement. All these organisations served to focus the 
attention of their co-religionists upon the issues facing their 
communities and harnessing them towards the strategies 
deemed necessary by them. However the Singh sabha of the 
Sikhs did not have the simple problems of the Muslims and 
the Hindus. It had some special problems and to compound 
matters, it was divided. While one group of Sikhs addressed 
the problems of defining and promulgating the sense of 
identity and separate consciousness during a time when 
most Sikhs felt comfortable with little if any distinction 
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between the beliefs and practices of the Hindu and the Sikh. 
The other group was happy to be considered as a reformed 
part of the greater hindu philosophy. 

The challenge for the Singh Sabha lay in particular to 
represent and assert a view of distinctive Sikh tradition and 
identity, a victory upon such could mark a decisive turning 
point for the community in the new century and forever. 
Contrary to the accepted wide belief today, from the onset the 
two thoughts of Sikhism, its activists disagreed over the 
correct doctrine and strategy. Perhaps this is the seed of 
discontent among Sikhs that was sown and has never 
disappeared. It is seen repeated in gurduaras and Sikh 
societies all over the world. 


The Singh Sabhas were not one central organisation but 
about 110 throughout Punjab. The main thrust against the 
proseltytization by Muslims and Christians was led by the 
Singh Sabha Amritsar- under the guidance of the Maharajah 
of Faridkot and Baba Khem Singh Bedi, who also supported 
the expansion of education among Sikhs. It is said this group 
tended to be elitist, with the traditional Gianis, Gurduara 
Bhais, and the Sikh aristrocrats. On the issue of whether 
Sikhs were Hindus, this faction aligned with the Udasis and 
sahejdharis and was comfortable with portraying Sikhs as a 
reformist element within greater Hinduism. On the other 
hand, the Lahore Singh sabha led by ‘lower caste' Sikhs- 
‘socially deprived ', would be the correct word- such as Giani 
Ditt Singh ji, other middle and professional class Sikhs such 
as Giani Gurmukh Singh and Bhai Jawahar Singh, 
championed an aggressive assertion of Sikh separateness, 
attacking the popular customs, such as caste and hindu 
influences in ceremonies and shrines. Both the groups 
mobilized supporters and developed communication links 
with what can be described as the Third Force of the Panth- 
the back bone of community - the rural Sikhs. 


Controversies raged, with great heat and destructiveness for 
whole two decades between the two main Singh Sabhas-- 
with the Lahore Singh Sabha, emerging as victors as other 
Singh Sabhas from all over Punjab began associating 
themsleves with the Lahore Singh sabha - becomming later to 
be known as the Tatt Khalsaii perspective. Although the 
Singh Sabhas were seen as the milestones, that reasserted the 
shape of Sikhsim and Sikh identity, they also brought an 
untold misery of rivalary between the Sikhs, a legacy 
that has remained as a curse to this day upon the Sikh 
psyche. 


In the Sikh struggles there appeared to be three related types 
of political strife. The first one was the lawsuits, social 
ostracism, attacks in the press and by preachers, manipulation 
of the eddicts from the Akal Takhat [a familiar story these 
days too]. The second was an increasingly important 
dimension focussing the Sikh interests against other Punjabis, 
such as Arya Samajists and the Muslims. The relations 
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between the Sikhs and the Arya Samajists became 
irreparable in 1880s when the Arya Samajists made attacks 
against the Sikh Gurus in publications. Further antagonism 
increased when Araya Samajists initiated shuddhi 
movement to reclaim converts to Islam, but extended it to 
Sikhs. The third was the struggles against the Muslim 
influences; the third party in these struggles generally was 
the British administration- such as in the jhatka meat issue, 
and the declaration by the Ahmedhiyas about Sikh Gurus 
and finally the issue of the Lahore municipal Amritsar and 
Jalandhar Municipal committees. 


Despite the above position of the British administration, the 
Singh Sabhas generally adopted a friendly approach towards 
the British for a number of reasons. This was usually for 
mutually beneficial reasons The mood of the Singh Sabhas 
can be captured from a publication in the Khalsa Akhbar, 
written as an editoriol by Giani Ditt Singh ji, "How The 
Panth has made progress", attributing the progress to the 
british presence in the Punjab.The Sikhs were happy as the 
British administration had accorded Sikhs certain privileges 
like Sikhs in the army were encouraged to be amritdhris, the 
higher percentage of Sikhs in the services etc. This led Sikhs 
to the turn of the century when a great and very sensitive 
question arose for a number of legal, and political reasons to 
WHO WAS A SIKH? This brought a number of questions 
to the forefront for the Sikhs and another change took place, 
in the shape of Chief Khalsa Diwan by 1902. In my opinion 
the work of Singh Sabhas was not totally completed by the 
time they were immersed into the Chief Khalsa Divan in 
1902. 


The CKD created a mass consultative system, which was 
very cumbersome, in my opinion, and was responsible for 
many of the decisions left to be decided at the "local 
level"in the community. It was also a pity that the various 
Singh Sabhas, about 110 in total that stretched the length 
and breadth of Punjab, generally did not have a committed 
single leader and thus their effort, although often had 
support from local sections of the Sikhs, was very much 
lacking an all out all Punjab Sikh support for the same Sikh 
issues.The absence of a single assertive Sikh leader 
restricted the full explosion of the Sikh stamina and 
determination,while restricted Sikhs from achieving full 
success in the first and second round of the Sikh revivalist 
movements. The first being Singh Sabha and the second 
phase being the Chief Khalsa Divan era- which itself saw 
divisions, when the Central Sikh League emerged. The most 
higly lost and elusive issue from the Sikh revivalist era that 
has remained in the Sikh community is perhaps the issue of 
the Mazhabis Sikhs - who now are falling victims again to 
outside dera culture- which has been instigated by both 
Sikh political opportunists like Badal and the rapist dera 
chief in present times. 


K. T. F. of N. A. Inc. 3524 Rocky Ridge Way, El Dorado Hills, CA. 95762 13 


The Sikh Bulletin 


Although the rapist saadhs'copy cat acts [dressing and 
issuing similar to Guru Gobind Singh JI and the Amritpaan ] 
are being blamed for most of the present unrest in the Punjab, 
I believe the issue goes beyond that. It is politics, the 
manipulation by the Badal camp for its lost votes in the 
Malwa and the rapist sadh’s conspiracy to escape criminal 
charges levelled against him are the real underlying causes 
of the present unrest.The Sikh community has been dragged 
into this by opportunitists from both sides. 


The Lahore Singh Sabha tried ever so hard and desparately to 
change Sikh social attitudes towards the Mazhabi Sikhs - so 
as to ensure they do not become vulnerable to Arya promises 
of equality, and break away from Sikhism, but it looks that 
failure has come to haunt Sikhs now. The remnants of 
Amritsar based movement which became and continue to be 
the main cause of loss of thousands of so called "lower caste 
Sikhs" to the proselytizing schemes of post independence 
Hindutva zealots. The curse of caste remains with the Sikhs 
much against Gurbani based Sikh reht. So far the "Amritsar" 
Singh Sabha, led by the "sant samajis" has the upper hand in 
the Sikh establishment in Panjab and India; while, it seems, 
the "Lahore" Singh Sabha has spread to the Sikh diaspora. 


oh 2K 2K 


INDIAN AMERICANS ROLE IN INDIA’S 
INDEPENDENCE MOVEMENT 
By Inder Singh 

Indians started coming to the United States either for higher 
education or for economic opportunities. In a short period of 
time, they quickly learnt the value of freedom and liberty. 
Many Indians wanted India to be free from the British 
slavery and some of them played a significant role in the 
struggle for independence of India. They imbibed the fire and 
zeal of revolutionaries and became the trail blazers of the 
freedom struggle for India. They may have been born as 
ordinary people and lived ordinary lives but they left an 
extra-ordinary legacy. On the 60th anniversary of India’s 
Independence, Indian Americans salute their pioneers, the 
heroes of Indian American history, who sacrificed their 
careers and some even their lives, for the sake of liberty and 
freedom for India. 


On April 5, 1899, four Punjabis who had worked in the 
British Royal Artillery in Hong Kong landed in San 
Francisco, and they were allowed to stay in the US by the 
Immigration Service (UC Berkley website). That grant of 
permission provided the signal to others to follow those four 
pioneers. 


Many more Punjabis headed towards America in search of 
economic opportunities. The new immigrants found only 
menial jobs in factories, lumber mills and_ railroad 
construction. They were needy workers, accepted low wages, 
poor working conditions and many times traveled from place 
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to place in search of work. The employers preferred the 
Indians to the whites, but the unions despised the 
immigrants. As the number of Indian workers increased 
within a span of few years, they started facing 
discrimination and hostility which sometimes led to racial 
riots, resulting in certain cases, loss of life and property. 


In 1907, Indians became the victims of racial riots 
deliberately directed at them in Bellingham, a milling town 
in Washington State. A mob of about 500 men assaulted 
boarding houses and mills, forcibly expelling Hindus 
(Indians were called Hindus irrespective of their faith). The 
chief objective of the racial attack was to “scare them so 
badly that they will not crowd white labor out of the mills.” 
The town had a small police force which was overpowered 
by the white mob. Indians became victims of violence, 
experienced bigotry, encountered discrimination and 
suffered humiliation. They had come in search of a chance 
for a better life for themselves and their families but the 
nightmarish incident forced about 200 Indians employed in 
various mills to leave the town in fear. 


The Japanese and Chinese governments would negotiate 
compensation for life and property losses with the American 
government for race riots and similar discriminatory 
treatment perpetrated on their overseas nationals. But the 
British Indian Government did not make any representation 
to the U.S. Government for compensation for injuries or the 
loss of property of the Indian nationals. Indians soon 
realized the difference between the citizens of a “slave” 
country and that ruled by their own people. 


Higher education in American universities was a powerful 
magnet for young people even then. The United States 
welcomed qualified Indian students seeking admissions in 
the American universities. However, upon graduation, they 
were not able to get jobs commensurate with their 
qualifications. The discriminatory practices were against the 
very ideals of liberty and freedom they had experienced in 
their University environment. The Indian students attributed 
the racial prejudice and discrimination to their being 
nationals of a subjugated country. They were motivated to 
get rid of the foreign rule in India and were determined to 
fight for freedom for their motherland. They also started 
fostering feelings of patriotism and nationalism among their 
fellow Indian Immigrants who were already facing racial 
prejudice and discrimination at work. 


Some Indian students formed organizations to collectively 
assert their birthright to independence for India and 
explored ways and means to attain self-rule. Taraknath Das, 
a student, began publishing the magazine Free Hindustan in 
1907 in Seattle, advocating armed rebellion against the 
British rule as a means for achieving independence. He also 
established the East India Association in 1911. Har Dyal 


K. T. F. of N. A. Inc. 3524 Rocky Ridge Way, El Dorado Hills, CA. 95762 14 


The Sikh Bulletin 


who had come from England after relinquishing his 
scholarship and studies at Oxford University, started Bande 
Mataram in 1909 for communicating his revolutionary ideas 
to the students and the Punjabi settlers. 

In the United States, Har Dyal was identified with the 
nationalist activities. He had been a faculty member at 
Stanford University for about two years. He inspired many 
students studying at the University of California at Berkeley 
and channelized the pro-Indian, anti-British sentiment of the 
students for independence of India. Two of his student 
followers, Katar Singh Sarabha and Vishnu Govind Pingle, 
later played very prominent role in the Gadar movement. 
Dyal’s fervor for India’s freedom spread beyond the 
university campuses. A meeting of some patriotic and 
enlightened Indians was called on April 23, 1913, in Astoria, 
Oregon, where Har Dyal, Bhai Parmanand and _ others 
passionately spoke for throwing the British out of India and 
securing liberation by all means at their disposal. It was at 
this meeting that the Hindustan Association of the Pacific 
Coast was formed with a major objective to liberate India 
with force of arms from the British colonialism, just as 
Americans had done more than a century ago, and to help 
establish a free and independent India with equal rights for 
all. Sohan Singh Bhakna was elected President of the 
Hindustan Association of the Pacific Coast while Har Dyal 
became the General Secretary. Har Dayal provided 
leadership for the newly formed association and was the 
central figure and the force behind the new organization. 


Punjabis had come to the United States with the highest of 
expectations but they were equally disillusioned when they 
faced hostility and racial prejudice from the American 
people. When the Hindustan Association of the Pacific Coast 
was formed, they supported its objectives whole-heartedly, 
became its members enthusiastically and supported it 
financially. 


The association began publishing the magazine Gadar, to 
promote the aims, objectives and activities of the 
organization. Gadar, literally means revolt or mutiny. It was 
aimed at exposing the British imperialism and called upon 
the Indian people to unite and rise up against the British rule 
and throw them out of India. It carried articles on the 
conditions of the people of India under British rule and also 
on problems of racial attacks and discrimination against 
Indians in the United States. 


Gadar, was published in Urdu, Hindi, and Punjabi, among 
other languages and was distributed free. In a short period of 
time, the Gadar magazine became very popular and sought- 
after periodical for revolutionary and patriotic ideas. The 
magazine and similar publications from the Gadar 
headquarters, Yugantar Asram in San Francisco, were sent to 
the Indian revolutionaries in India, Europe, Canada, 
Philippines, Hong Kong, China, Malaysia, Singapore, 
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Burma, Egypt, Turkey, and Afghanistan. Even if one copy 
reached India or a fellow revolutionary anywhere, multiple 
copies were reproduced for circulation. The visible effects 
of the Gadar publications started to manifest in India and 
abroad. The Gadar movement became the symbol of 
political consciousness of the overseas Indians. Many 
committed volunteers opened branches of the Gadar party in 
other countries and worked tirelessly to promote the 
objectives of the party. Thus, the seeds of revolt that Har 
Dyal sowed developed into a formidable organization. 


The British government got alarmed at the popularity of the 
Gadar movement and free accessibility and availability of 
the ‘seditious’ literature. They used every means to stop its 
circulation, particularly in India. They also tried to suppress 
the Gadar movement and had hired agents to penetrate the 
Gadar party and watch their activities. The British were 
convinced that removal of Har Dyal would bring an end to 
the revolutionary movement. At the behest of the British, 
the American government arrested Har Dyal in March, 
1914, but later released him on bail. Upon the advice of 
some friends, Har Dyal jumped the bail and left for 
Switzerland from where he went on to Germany. 


Soon after the formation of the Gadar party, World War I 
broke out in August, 1914, in which Germany fought 
against England. The Germans offered the Indian 
Nationalists (Gadarites) financial aid to buy arms and 
ammunitions to expel the British from India while the 
British Indian troops would be busy fighting war at the 
front. The Gadarites started an energetic campaign to 
mobilize the overseas Indians in Singapore, Burma, Egypt, 
Turkey and Afghanistan and particularly Punjabis in Canada 
and the United States, and to inspire them to go to India to 
launch a revolution. They drew plans to infiltrate the Indian 
army and excite the soldiers to fight not for the British but 
against the British Empire, and free India from the shackles 
of British imperialism. 


The German government had great sympathy with the 
Gadar movement because the German government and the 
Gadarites had the British as common enemy. In September 
1914, Indians formed Berlin Indian Committee (also known 
as the Indian Revolutionary Society) members of which 
were, Har Dyal, Virendra Nath Chattopadhyay (younger 
brother of politician-poetess Sarojani Naidu), Maulvi 
Barkatullah (after his death, he was buried near 
Sacramento), Bhupendra Nath Datta (brother of Swami 
Vivekananda), Ajit Singh (uncle of Shaid-i-Azam Bhagat 
Sigh), Champak Raman Pillai, Tarak Nath Das (a 
foundation is named after him in Columbia University), and 
Bhai Bhagwan Singh (he was the most wanted rebel by the 
British Government; his grandson S.P Singh lives in 
Atlanta). The objectives of the society were to arrange 
financial assistance from German government for 
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revolutionary activities and propaganda work in different 
countries of the world, training of volunteer force of Indian 
fighters and transportation of arms and ammunitions to reach 
the Gadarites for a revolt against the British Government in 
India. 


The Indian Revolutionary Society in Berlin successfully 
arranged substantial financial aid for the Gadarites from 
Germany. The German Embassy in the United States 
engaged a German national to liaison with the Gadar 
leadership in San Francisco. The society also commissioned 
several ships to carry arms and ammunitions and batches of 
about 6000 Indian revolutionaries to India. 


The Gadarites also sought help from  anti-British 
governments in other countries. In December 1915, they 
established a Free Hindustan government-in-exile in Kabul, 
Afghanistan, with Raja Mohinder Pratap as President, 
Maulavi Barkatullah as Prime Minister and Champakaran 
Pillai as Foreign Minister. The government-in-exile tried to 
establish diplomatic relationships with countries opposed to 
the British in World War | such as Turkey, Germany, Japan, 
and others. The Gadarites established contact with the Indian 
troops at Hong Kong, Singapore, and in some other countries 
and hoped for their participation in the uprising against the 
British. 


Before leaving for India, the Gadarites were given the 
misguided impression that India was ready for a revolution. 
So when the World War | provided a golden opportunity for 
them to attain their goal, they hurried homeward for rebellion 
and to overthrow the British Government in India. They had 
hoped that the embers of freedom had caught fire in India too 
and expected the Indian revolutionaries to join them in 
rebellion to liberate India. The irony of that valiant effort was 
that while the Gadarites had gone to India to fight willingly 
for the freedom of their motherland, the Indian leadership 
openly and willingly co-operated with the British, thereby 
prolonging India’s serfdom. 


The traitors of the Gadar movement leaked out the secret 
plans to British spies. As a result, the ships carrying arms and 
ammunitions never reached India. Many Gadarites were 
taken captives upon reaching India. They were prosecuted 
and several were imprisoned, many for life, and some were 
hanged. According to one estimate, as many as 145 
Ghadarites were hanged, 308 were sentenced for longer than 
14 years and many more for lesser terms. In the United 
States too, several Gadarites and their German supporters, 
were prosecuted in the San Francisco Hindu German 
Conspiracy Trial (1917-18) and twenty-nine “Hindus” and 
Germans were convicted for varying terms of imprisonment 
for violating the American Neutrality Laws. 

[www. sikhpioneers.org] 
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The Gadar Movement was the saga of courage, valor and 
determination of overseas Indians to free India from the 
shackles of British slavery. Although the movement did not 
achieve its intended objective, nevertheless it awakened a 
sleeping India and left a major impact on India’s struggle 
for freedom. The heroism, courage and sacrifices of the 
Gadarites inspired many freedom fighters to continue their 
mission. The Gadarites wanted to liberate India by the force 
of the arms. Many years later, Subhash Chander Bose, a 
prominent Congress leader, organized Indian National Army 
(INA) under the leadership of General Mohan Singh to 
invade India, hoping that the serving soldiers of the British 
Indian army would defect and join to liberate India by force. 
The Gadar leaders were shocked at the Indian freedom 
fighters’ co-operation with the British Imperialist 
government in their war efforts during World War I. 
However, the same leaders started Quit India Movement in 
1942, which ensured lack of mass support for the war efforts 
during World War II. It was the conclusion that the 
overseas Indians were ready to “do or die” for India’s 
freedom before the Freedom fighters in India were able to 
do so. 


The Gadarites had a flame of liberty lit in their hearts, and 
did not hesitate to make any sacrifice for the cause of 
freedom, dignity and honor of their motherland. Some 
Gadarites such as Kartar Singh Sarabha and Vishnu Govind 
Pingle, had escaped arrests, and allied with Ras Behari Bose 
and other known revolutionaries in India to continue their 
fight for freedom for India. In the United States too, there 
were many who still had the same burning desire to liberate 
India. Subsequently, many more joined them in their 
mission but the methodology was changed. They abandoned 
the power of sword of the Gadarites and adopted the power 
of pen instead. 


Lala Lajpat Rai, one of the prominent leaders of India’ 
Freedom Movement, who later became known as “the Lion 
of Punjab”, came to the US in 1914 to elicit American 
support for the Freedom movement. He founded the Indian 
Home Rule League in 1917 in New York and in 1918, 
started publishing Young India as his  organization’s 
magazine. He made contacts with the leaders of the Gadar 
party but did not support their method of obtaining Swaraj. 
He started publishing articles in the American media, 
cultivated contacts with intellectuals and gained the support 
of wide audience of Americans sympathetic towards the 
cause of India’s freedom. He departed for India in 1920, 
leaving the Indian Home Rule League in trusted hands. 
Unfortunately, neither the League nor the magazine Young 
India survived for long after his departure. 


Dalip Singh Saund, who in 1956 got elected to the US 
Congress, had started his working life in America as a farm 
laborer after obtaining Ph. D. in Mathematics from 
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University of California at Berkley. He was an ardent 
nationalist and used the platform of his position as the 
national president of the student body, Hindustan Association 
of America, to expound on India’s right to self-government. 
After he moved to the Imperial Valley of California, he 
joined the Toastmaster Club and continued to take advantage 
of every opportunity to speak about India’s right for self-rule. 
He also started India Association of America and raised 
funds from the California Sikh farmers for the lobbying 
efforts in the United States Congress in Washington, DC for 
India and Indian causes. He engaged in several debates and 
spoke before many groups and organizations, presenting 
India’s side, “a side of democracy and a side for humanity.” 


Mubarak Ali Khan who came to the US in 1913 and had 
become a successful farmer in Arizona, 

founded the Indian Welfare League in 1937 and gained 
considerable support for India. 


Anup Singh obtained his Ph.D in Political Science from 
Harvard University. He became very active in New York 
based India League of America, and later moved to 
Washington D.C and started The National Committee for 
India’s Freedom. He also published a monthly magazine 
Voice of India to disseminate the message of India’s 
nationalist movement. 


J. J Singh was a member of the Indian National Congress 
before coming to the United States. He established himself as 
a successful merchant in New York, and in 1940 he became 
president of India League of America. He started the 
League’s mouthpiece India Today which was well-edited 
informative monthly bulletin. He also expanded its 
membership base to include Americans, including Nobel 
Prize winner author Pearl Buck who was Honorary President 
in 1944. For all practical purposes, J. J. Singh had become an 
unofficial lobbyist for India and Indians. His public relations 
campaigns and lobbying efforts convinced significant 
sections of the American public, including members of the 
United States Congress, that the time had come for India to 
be liberated. 


Indian community activists J. J. Singh, Anup Singh, Haridas 
Muzumdar, Taraknath Das and Krishanlal Shridharani and 
some others had tremendous enthusiasm and abundant energy 
and used it all for the cause of India's freedom. They had 
embraced the force of ideas and used their writings, speeches 
and meetings with elected officials and people of influence to 
gain sympathy, support and endorsement of the American 
people, majority of the United States Congress and the 
President of America for the independence of India. For 
many years, these community activists provided dedicated 
and committed service for the cause of India and Indians and 
thus played the role of Indian community emancipators in the 
United States. Forgetting the legacy of their crucial role in 
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the struggle for India’s independence would be losing an 


anchor with the past. 

Inder Singh regularly writes and speaks on the Global Indian diaspora. He 
is President of Global Organization of People of Indian Origin (GOPIO) 
and chairman of Indian American Heritage Foundation. He was president 
of National Federation of Indian American Associations (NFIA) from 
1988-92 and chairman from 1992-96. He was founding president of 
Federation of Indian Associations in Southern California. He can be 
reached at indersingh-usa@ hotmail.com 

Other articles on Indian American heritage from the same author: 

Struggle of Indians for US Citizenship 

Dalip S. Saund, The First Asian in U.S. Congress 

Gadar — Overseas Indians Attempt to Free India from British Serfdom 
Bhagat Singh Thind: The Legacy of an Indian Pioneer 
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WHY SIKHS SHOULDN’T CELEBRATE 

INDIAN INDEPENDENCE 
Gurjeet Singh, Sikh Federation (UK) 
15 August marks India’s Independence Day and prolongs 
the suffering of the Sikhs. We are clear about our 
nationhood, but it is denied by the Indian State and the 
Indian political class which are not prepared to allow us 
basic rights. 


Sikh sacrifices for freedom 

Prior to independence Sikhs were less than 1.5% of the 
population, but their contribution to the freedom struggle 
was immense. 77% of those sent to the gallows were Sikh as 
were 81% of those sentenced to life imprisonment. During 
the Quit India Movement many indiscriminate arrests were 
made and Sikhs contributed 70% of the total Punjabis 
arrested. More than 60% of the 20,000 who joined the 
Indian National Army were Sikhs. 


100-150 million refugees resulted from partition in August 
1947 with 40% of all Sikhs becoming refugees. Partition 
resulted in up to 2 million people being murdered and 
another 10-50 million being injured. 


Sikhs betrayed and promises broken 

India’s founding fathers gave numerous solemn promises 
that the Sikhs freedom and dignity would be safeguarded. 
Jawaharlal Nehru said that “the brave Sikhs of Punjab are 
entitled to special consideration. I see nothing wrong in an 
area set up in the north of India wherein the Sikhs can also 
experience the glow of freedom”. These promises were 
conveniently forgotten after independence and the Sikhs 
were dismissively told by the same Nehru that the 
“circumstances had now changed”. 


Sikhs have rejected India's Constitution 

Mahatma Gandhi and Nehru gave the Sikhs assurances that 
after India achieves political freedom no Constitution shall 
be framed by the majority community unless it is freely 
acceptable to the Sikhs. This promise was repeated 
throughout the period up to independence. When the 
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Constitution was produced in 1950 it failed to deliver any 
safeguards or political rights for the Sikhs as a people or 
nation. The Sikhs therefore refused to sign the Constitution 
and have never accepted it. Article 25 even denies Sikhism, 
the fifth largest faith in the world, separate recognition as a 
religion — an affront that is widely seen as a deliberate act of 
suppression of the Sikhs. 


Demands for greater autonomy were dismissed 

The Indian authorities have systematically discriminated 
against the Sikhs since 1947 and subverted or suppressed all 
legitimate political demands for greater autonomy. The 
Anandpur Sahib Resolution of 1973 set out the basis on 
which the Sikhs were prepared to accept a political union 
within India, as a federal state. This demand for internal self- 
determination was pursued through decades of peaceful 
protest and attempts at negotiation with the central 
government. The demands were never seriously considered 
and given the history of the conflict between the Sikhs and 
India since 1984, this would now be too little too late. 


Gross violation of Sikh human rights 

In the last 30 years the Indian authorities have unleashed a 
rein of terror through gross violation of human rights of 
Sikhs in an attempt to extinguish the calls for freedom and 
Sikh independence. In June 1984 the Indian army attacked 
the Golden Temple Complex and 125 other Sikh Gurdwaras 
in Punjab and massacred tens of thousands of innocent Sikh 
pilgrims. This laid the foundation stone for an independent 
sovereign Sikh State, Khalistan. In November 1984 tens of 
thousands of innocent Sikhs were massacred in Delhi and 
over 130 other cities throughout India by well-orchestrated 
mobs under the direct supervision of senior Indian politicians 
and officials. Over 250,000 Sikhs have been murdered and 
disappeared since 1984. Many Sikh political prisoners still 
languish in Indian jails without charge or trial and others 
have been falsely charged and sentenced to death by hanging. 
Illegal detention and torture of Sikhs is common place and 
well documented by independent human rights organisations. 


Sikh nationhood and independence 

Sikhs first secured political power in the form of an 
independent state in 1710, after suffering centuries of foreign 
invasions and alien domination. The larger sovereign Sikh 
state was established in 1799 and was recognised by all the 
world powers. The Sikhs, after the two Anglo-Sikh wars, lost 
their kingdom and the Punjab came under British rule in 
1849. However, in giving up power Sikhs were party to 
several Treaties with the British. 
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SPECTATOR SPORT 
by IJ. SINGH 
As a moderately devoted fan, each season I spend many a 
fruitless hour in front of the TV watching American 
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Football. It is not a game I play, or one I understand all that 
well. I have been viewing it for better than four decades, 
but have made no attempt to learn its intricacies. Even the 
fundamentals remain a mystery to me. Then, why do I 
watch it so incessantly? The television culture promotes 
spectator sports. Get your bag of popcorn or potato chips, a 
six-pack of beer or soda and, with the remote-control in 
hand, plop yourself in a comfortable chair in front of the 
tube, and let your fingers do the walking. 


It doesn't have to be an addiction to football. Other pastimes 
that I can pursue with a modicum of skill, such as tennis or 
squash, would do just as well. I can then enjoy any thing or 
any activity - from the debacle in Iraq to "American Idol" - 
without moving a major muscle or possessing any 
measurable skill. Wouldn't it be reasonable then, to label 
life largely "a spectator sport?" 


What higher duty defines a citizen than to participate in the 
political electoral process of his or her neighborhood, city, 
state and country? But, news reports tell us, citizen 
participation continues to dwindle, while the numbers of so- 
called experts on television increase exponentially. In a 
nation of believers, what clearer calling can there be than to 
participate in matters of one's faith? But, statistics tell us, 
church attendance keeps falling, while those who profess a 
belief in their religion are on the rise. So, our religious and 
civic lives may be on an irreversible path of becoming not 
much more than spectator sports. 


I am embarrassed to admit that my "aha" moment, that life 
was being inexorably reduced to a spectator sport, happened 
not because of some talking heads on television, but while 
sitting in a gurdwara listening to a pretty good sermon. I can 
see how the administrative hierarchy of religions evolved 
and that its purpose is to assist the followers in their voyage 
of self-discovery. But hasn't the existence and role of 
"professionals" in religions also reduced the flocks to being 
mere passive followers - nay, spectators, of their own faith? 
Let me draw my evidence largely from my owncreed - 
Sikhi - though I believe that most of the older, established 
religions are not much different. 


Most people visit their favorite places of worship, sit 
through the sermon and liturgy, pay the requisite donation, 
and come home feeling smug that, once again, they have 
been absolved of their sins. The visit next week will wash 
away whatever new grime they accumulate over the interim. 
When Christian friends of mine argue that the return of the 
Latin Mass would be good, I wonder what they mean, 
because they understand not a word of Latin. When they 
insist that only an ordained priest can consecrate the bread 
or say the Mass, I wonder if it further diminishes the 
ordinary follower. In these matters, Sikhs are no different. 
But it was not always thus. 
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Not too long ago, a Sikh religious service at the home of 
someone I know was put on hold for several hours because 
the granthi had been inordinately delayed, and a pastoral 
alternative was not easily available. I suggested that we 
could function very well without one, and that there was 
nothing that a lay person could not do. But people looked at 
me as if I had committed blasphemy, or a grave social faux 
pas. | remember that not so many years ago, in small 
community gurdwaras, particularly outside India, the 
entire diwan was conducted by lay people; there were no 
professional granthis. Now, I see that speakers and raagis 
(liturgical singers) at gurdwaras are, more often than not, 
professionals. They do their job and the congregation simply 
sits through another day of services. 

I wonder if many in the audience (I hesitate to label them a 
congregation) remember a hymn that was sung, or the theme 
of the sermon! Sometimes, I am tempted to poll the 
outgoing crowd at the end of the service and ask them exactly 
that question. But my friends wisely dissuade me from such 
foolishness. Also, I wonder how I would answer, if the 
question were asked of me. The gurdwara thus becomes the 
domain of the granthi and no longer a place of the people. 


Sikhism tells me that the gurdwara comes into existence 
when Sikhs of the Guru collect to have a conversation with 
Him. It is, and remains, an inner dialogue of the mind and 
heart, but one that surely changes the Sikh's persona. Guru 
Granth provides the treasure trove and the direction, while 
the kirtan (liturgical music) and kathaa (discourse) provide 
the technology. But I look around in a modern gurdwara and 
many in the congregation sit silently. Often, they may not 
understand what is being sung or said; perhaps they do not 
join in the words, for they know not what they are or what 
they mean. Predictably then, the mind wanders elsewhere. 
How then can there be dialogue and engagement with the 
Guru? 


The only aspect of the Sikh religious service that has not yet 
gone the way of a spectator sport is the community meal 
(langar) served at the end of it, which is still largely prepared 
by volunteers. But these people are few - far less than the 
total number of attendees - and in many affluent Gurdwaras, I 
see a growing trend towards catered meals. In the 1960s, 
there was great turmoil in the Roman Catholic Church. Prior 
to that period, the Mass was always in Latin. Clearly then, 
for the average believer, there was more magic and mystery 
than understanding, to the Roman Catholic rites. The result 
was the emergence of the Mass in the vernacular. That was 
the doing of Pope John XXIII. Now, it is the time of Benedict 
XVI, and he prefers the majesty of Latin. 


Are we Sikhs going to wage similar battles, between the 
immigrant-Punjabi Sikh who viscerally rejects the use of any 
language but Punjabi in the gurdwara, and those who have 
grown up outside Punjab or are from varied ethnic 
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backgrounds? This might seem shocking, but it is true. I 
have been at the receiving end of such edicts at many 
gurdwaras in North America: they brusquely commanded 
that only Punjabi be spoken within the premises during 
services. 


Come to think of it, ordinary Sikhs in the modern gurdwara 
have very little left to do. Most Sikhs never learn the names 
of the Gurus in sequence, nor do they know how to recite 
the basics of our liturgy and service. The reason is simple: 
every meaningful activity is performed by the clergy and the 
average Sikh just sits as a silent spectator, never a 
participant. And all this is happening in a faith which has 
no formal requirements, or need of an ordained clergy - 
indeed, areligion of lay people. A building does not a 
gurdwara make; it is people who transform the building into 
a gurdwara. Since any religion is, in the final analysis, a 
way of life, it is self-evident that it has to be a "Do-It- 
Yourself" model of activity. The onus, thus, is on the 
follower. Whence all the ministers, priests, rabbis, mullahs, 
granthis and pundits - shamans all? 


Though born a Hindu, Guru Nanak was equally tolerant of 
Hinduism and Islam, and just as equally dismissive of the 
foibles of both. A widely-told parable from his life speaks of 
a time when Nanak was challenged by a Muslim gazi to 
prove his open-mindedness by participating in prayer at the 
local mosque. Nanak agreed, but at the stipulated time 
during prayer, declined to go through the prescribed 
sequence of motions, in concert with the local satrap and 
the qazi. When asked to explain, Nanak's response blew 
them away. He reminded them that, while they did go 
through the rituals, their minds were not on God - one was 
rehashing a business deal for the purchase of some Arabian 
horses, the other was preoccupied with the fate of a newborn 
calf at his farm, worrying whether it had wandered off near 
an unguarded well. To them, like to many, religion had 
become a ritual and a spectator sport. Watching someone 
else run a marathon is not going to endow anyone with the 
skill or the fortitude to complete the event. How, then, is 
ordinary human clay to become a Sikh in our modern 
gurdwaras? 


Now, for a bit of tautology: Religions define a way of life. 
When we reduce religion to a spectator sport, what then 


does life become? 
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GURMEET RAM RAHIM SINGH CHARGED 


‘Concrete’ evidence in rape and murder cases 
CBI reports to HC on dera chief 
Vishal Sharma Tribune News Service 

Chandigarh, August 1, 2007 

Following five years of dillydallying, the final report by the 
CBI was today placed in a sealed cover before a division Bench 
of the Punjab and Haryana High Court. The agency has levelled 
charges against Dera Sacha Sauda chief Gurmeet Ram Rahim 
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Singh in all three cases handed over to it by the the High Court. 
According to CBI sources, the report contains “concrete” 
evidence against the Gurmit Ram Rahim Singh, who has 
been named as an accused in all the three cases of sexual 
harassment, murder of journalist Chattrapati and Ranjit 
Singh’s murder. 


The sources revealed the evidence was particularly harsh in the 
Ranjit Singh murder case wherein a driver of the dera, Khatta 
Singh, had made a statement accusing the dera of masterminding 
the murder. Ranjit Singh was shot dead allegedly by his former 
dera colleagues as he was suspected of leaking an anonymous 
letter written to former Prime Minister Atal Bihari Vajpayee and 
other authorities in which he alleged that the baba had raped his 
sister, a sadhvi. As many as seven persons were arrested 
following the murder, including dera pradhan Kishan Lal, dera 
manager Inder Sain, Constable Sabdil Singh, and Jasbir Singh. 


According to the sources, the report makes a mention of forensic 
evidence that suggests Kishan Lal’s revolver was used in 
murdering Ranjit Singh. Moreover, 10 witnesses too have given 
statements before a magistrate blaming the dera for perpetuating 
the murder. Importantly, Ranjit Singh’s sister had alleged that 
the baba raped her and several other sadhvis. Another highly 
inflammable evidence is the medical record of sadhvis, which 
allegedly proved that they had undergone abortions. 
Meanwhile, the division Bench comprising Justice Adarsh 
Kumar Goel and Justice Ajai Lamba, disposed of the main 
petition after the CBI counsel placed the final report before 
them. 


Addressing mediapersons, CBI counsel Rajan Gupta confirmed 
that charges had been levelled against the dera chief in three 
cases and the trial in these cases would continue before the 
Special CBI Judge R.N. Bharati in Ambala. Ten other dera 
functionaries and followers have been named in the two murder 
cases. The division Bench comprising Justice Adarsh Kumar 
Goel and Justice H.S. Bhalla had castigated the CBI in April this 
year for laxity and observed that the bureau director should 
assign the job to suitably competent and sincere officers. 


It all started in 2002 when the High Court took cognisance of a 
complaint regarding the alleged sexual exploitation of girls at 
the Dera Sacha Sauda, Sirsa, and ordered the CBI on September 
24, 2002, to investigate the matter and submit its report with in 
six months. In the meantime, FIR No. 685 was lodged in a 
police station in Sirsa alleging firing at journalist Ram Chander 
Chhatarpati by the people of the dera. Chhatarpati died on 
November 22, 2002. A petition was filed before the High Court 
alleging that the investigation was not fair. Another FIR was 
lodged at Sadar police station, Thanesar, alleging murder of one 


Ranjit Singh at the instance of the head of Dera Sacha Sauda. 
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CLOSER THAN EVER TO NABBING DERA 
HEAD: CBI 
Sanjay Sharma | TNN 
Chandigarh: August 5, 2007 Upbeat after a slew of damning 
revelations by some former Sacha Sauda members against Dera 
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head Gurmeet Ram Rahim Singh, the CBI now says it is closer 
than ever to nabbing the Sirsa-based sect's leader. This comes 
even as a CBI court in Ambala issued summons for August 31 
to the Dera head in connection with two cases of rape and two 
of murder. The CBI, which on July 30, prepared a detailed ch a 
rgesheet against Rahim Singh, said certain cases, like the 
one of rape of sadhvis in the group's headquarters and murders 
of journalist Ramchandra Chattrapati and former Dera worker 
Ranjeet Singh, have crystalized "pretty neatly". In the 
chargesheet, one of the sadhvis, in a statement recorded before 
a magistrate under section 164 of CrPC in Chandigarh, has 
provided graphic details of the harrowing time she had and 
described how the inner chamber (gufa) of the Dera chief looks 
like. The woman revealed that he raped her thrice one night and 
threatened to eliminate her brother when she told him she 
would spill the beans. The agency then asked her to draw a 
sketch of the gufa and later matched it with statements of two 
other female victims. A few of those arrested in the murder 
cases also gave details of the gufa which matched with the ones 
provided by the sadhvi. 

Dera head was watching porno film' 

Chandigarh: There's more trouble ahead for Dera Sacha Sauda 
head. One of the sadhvis, in a statement recorded before a 
magistrate under section 164 of CrPC in Chandigarh, said As 
soon as she entered the gufa, doors automatically closed and 
she found Rahim Singh watching a pornographic movie on a 
big TV screen in a sprawling room. The girl described the 
baba's special bed and placement of air-conditioners in the den. 
The CBI is banking heavily on this statement as only a select 
few have access to the chamber. In all, 130 sadhvis in the Dera 
and 18 who deserted the sect were quizzed by the CBI. Two of 
the 18 said they'd been raped and almost all from this group 
said the Dera had " people" and they were afraid for their lives. 
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POLYGRAPH TESTS CAST MORE SHADOW 
ON RAHIM SINGH 
Sukhbir Siwach ITNN 
Chandigarh August 6, 2007: The polygraph or lie detection 
tests of three murder accused — believed to be close associates 
of Dera Sacha Sauda chief — indicate that Gurmeet Ram 
Rahim Singh had indeed sexually exploited sadhvis and 
ordered his men to murder Ranjit Singh and Ram Chander 
Chhatarpati. The tests were conducted during CBI's 
investigations and it was part of the chargesheets filed in 
Ambala court. The lie detection tests of accused Avtar Singh, 
Inder Sain and Krishan Lal were conducted at Central Forensic 
Science Laboratory (CFSL), Chandigarh, and CFSL, New 
Delhi. In its chargesheet, the CBI said, ''The results of the test 
indicate that Dera chief sexually exploited sadhvis in his 
gufa. The polygraph test of Avtar Singh disclosed that the 
conspiracy to kill Ranjit Singh was hatched in Rahim Singh's 
gufa and that Dera's manager Krishan Lal, Kuldeep Singh and 
Nirmal Singh hatched a conspiracy to kill Sirsa-based journalist 
Ram Chander Chhatarpati." "Investigation conducted by the 
CBI disclosed that Dera chief raped a sadhvi in August 1999 
and thereafter in 2002 and threatened the victim and her brother 
Ranjit Singh of dire consequences if they disclosed anything 
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about the incident. 


The Dera chief raped another sadhvi in September 1999," stated 
the chargesheet. Ranjit's father alleges threat to life Chandigarh: 
Counsel for the accused PK Sandhir, however, said lie detection 
tests are not completely reliable to reach any conclusion. 
Meanwhile, a day after one of the alleged rape victims and a 
witness complained that they were being threatened by the Dera 
chief and his men, Ranjit Singh's father Joginder Singh claimed 
that his family too, has received threats from the Dera. The 
family of one of the rape victims, who was allegedly brought to 
Rahim Singh's inner chanmer three days back and threatened, is 
believed to have left home and is untraceable. However, SP of 


Fatehabad told TOI that the family was in touch with the police. 
He HK 


Su arge- fot ada T_T wigHo USAT at ct ATES Tet 
Factors leading to the martyrdom of Guru Arjan Sahib 
wees fru Aur favag, asst 

Ig wdno Atos At ct wt (unparalleled) FTES & AWTS 
firs adfent ass fefsonag ag Afee es de ote 
ads (main reason) tHe Jo | fan de sa feu ts HTT eT 
ade fa WHS st als 7 Hae Jo | ud fod fed Ha ago 
Sdt Ad AW Aa | Te fos A Aes tHe as dg Bet US 
| frat Se wet ag as 3 GAS ulssi t oH, TH-alsa, 
Afsorsraa, ANA ws wrgaa fefson § use uee | SoA 
S wee Ay fA ae em Coe fimrs suect a to fe GA 
fefson 3 ‘ag aoa fHAS’  fomre ot Bu fee da ow ufo 
me uation (critical examination) ae | fern > ‘Ig sod 
fae’ dt wAd?t (touchstone) 3 udftmt dt far forte fod 
(judgment) 3 uffur A Hae T | 


Tg ae wags felson ferent ws qoneeet fewsusy & 
mowretyt (followers) & fsttmr fase c | fragt fea aos fea 
uns we fet yst Stews get Sue sae mS gs | ast 
Sonos ag ood Afva § ferent ewers F ystes 
dear ct A IT Js, gs Fats T ws ast Sot S get Ast 


fre’ } fe & nrué seas SHES (unique) Ju fea ehm#t ct 
Ae ufssfenin Hoe d | ag Atos Ate yaH AN ads OH 
fea & est GH Ao, foe ms HASH fed eS THAT TUR 
fea sd sasdni dt afodint AS | GdH t Saws Hai 
chat une uldiot fea ut Se Td AS | AS foe AWA AS-US 
a ast es fea efaur der At | fre ANA »ruS UGH-aAGH 
ES X HABHS! JI-dst & Oat ge var Ht | fFE Ba HeAA 
3d 3 HASH ct ISTH AEs AT Ua Ao | 


WHS MT wis JGHS, fea SH T THES FE ATH AST aT 
OOH set wr ad AS | CHAS TES oS TY SSa USAT 
wrust aet fa fH sat frag Gas To | 
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‘ats ad, A ore, cay ty afe Csfemr II 

OS MHS, AY TEH, A odt ag fr iP 

“gat Fig, ae go ih sete wrarteg BB HE 
was soe ufets ure 1 os fuss aft of AT IN 2 


SAAN e ves 6 He Ua Tg aa Afoe fore aT Id Jo 
fa feorrshns & Te, at fruret org ms at OSHS nT, AS 
fs-ae & or Bat w tars Hat ms Afsut sa frag ag aT 
AS | tH AST Ht Sent (helplessnes) ns Bradt (desperation) 
dt usd HE A mas uTU b Tg Sod USA 6 feat ws 
de Bat ot at wet Staor | fER AG as Tet TESTA a feA 
BTCA TT | 


‘Fel uss VST YS, Td Ha Aa Hf uote IN” <3” 


TT FH Soa o AS HAT TIS S Vat Sgt We (critical 
study) mS feass 3 ene fen & afters wet Awan wrss 
fes | eA rdt fers S wet TIA At agTs AS fimrs age 
TS | 


‘arg 22 fire ufs, Test Af flyset feth ret 1 
Ws IT Tag 0, Fd aset Fat Bare II 
ae sy geteor, Gort at dts veret | 

ufsor Aafs oats ware? 11’ “4” 


3 AT ‘ag aoa fyAo’ fers ag fest T | TS (AAS TT 
8urg (emancipate) ade’ |) 

TT Sot USHT 3 AAI-TOH WS BO UT HIT us TW 
ToT! mS OSHS wirgmt S Sarfonr, challenge aS | 


‘Fe at aret Stag wire || AG HeTEHt Ae at Fer I ‘5° 


Heo eS dt yds me aH Jo | ud AD eee As ST eT | 
8a Hu favs ag soa Atos & Heteor ws vA dt ag 
usHa & gefenr, Go Ae set HoH Hidt-uidt oT Hea, 
As-fhodt dt de nae o | Uae uss ag wane afer & 
AY Ag woe He ct ures dt TgA (thunder) ATS Hfsst fes 
a uddt Ht | ag wens USAT & AY Ig Soa He ot HS 
treat, HAtst ws freenrfemt fea Aa He dd Aut, winrst 
ws sat dt ore S HOH mS OH ur fest At | TH-esag & 
a ores F 3-3 T a Few (dazed) TE | Sot (TAHS ws 
UGH © Sows) 3 fea TH S TIE BE ot * TT Sox AV’ at 
MSTA TT TST Uses Set Het Tes (prepare plans, intrigue, 
conspire) wds feSshit ifagt wale Tg ugAo usATT Ft S 
SA & ao Adle ats fame | 


TT wo usHT Adlsa AH fe (1563 SF 1606) &: 3a 
fe AAS fu fess 118 AS ot Cue feu nme At Ss Dade 
fared Fast os sade 43 Ae ot Crug sa a AST AS 
AHS | Tg Afse © Tedd HawE AH Sa ms Sot se nme 
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adaet aes fea Ft fearA (development) dur ws TT mano 
USAT At et AEs t age stent, wi GH eg fess adté | 


TT wens USAT & Tddet 5 fons Je 3a ‘TT soa 
fins’ a AST (message) SIS WS TIS F TIT TH-TLA 
feg ude gor At | UsHATS et gu fee fret & aes (TdEnd) 
WAaUS J yx AS | fa frdt Hlee-se (Sikh way of life) < 
das fest wet At | fit OSH FeTEa (organizational) gu fed 
Hates (organised) a vat Ht | 


Tg mano usAT Ate AN fy UGH feu feHofsus (under 
mentioned) Xd (institutions) MAGUS Jd wa HS | fagt ci 
sG-HgU = (consequently) fro usH fea feoamrat 
(revolutionary) @fog & Ju Ws Yar At | 


1. Hee agg ct Aus: coord got co ane Fee Tg 
a fhots fes agetfimr | fire fene & edt os 
(central-axis) Hee-ag o frag mAs ats | 

2. aweoet FH Gaus ay agat | 

3. USHA (Tdenrd) ct Haus aTal ws USHA S 
fry ofog cnt ast fedint @ cred fee (nucleus) 
MAES | 

4. Has ct neuer | 

5. ass sag ot peut | 

6. Ursus Gare S wo as fe HH (Sikh 
centers) @t mAETUST | 

7. HAE ude st wis cHaD ct UE | 

8. wfysne fea vars Atos fret & aedt wAee ct 
Brdt ws AS 1604 St: veers wfos weg ‘ug at 
wel urfe de Atos (og da wfos) wt yor dar 

fra Fa uBeg argon Ht | Silas Aa were & 

ao Agu fhe tare ot oest 3 fea Set AH T Ty 
fed Wad d ya Ho | att fefsoHas 3 ot fea ct 
foto o fe TI wee usAT & AH fRat ct 

HaSbdaHs fes dt »muet JAH (government 

within government) 3® dot At | TT wan USAT & 

frat es A usa afs a AsUe age fhe a 

wae JASt a dt AAS (gesture) Se T | 





Je Sa ast AS fess > Hu TU AA AS ws AS TEST 
wea wee st we feR fae 3 udve feu wet HHaSw dt 
med fx TT nae USAT & AY fie fed fea MAES Aaa 
fa SHEE (mobolised) 3 & fFent oS nASHat SF Sadt F 
UITSHSt HASH (force HE VX HS fAA S oHT We (ignore) 
odt ats’ AT AaeT AL | AT waAS USAT & mus Ast ys] 
ms fir GsH a eau_fest (open heartedness) age fre us 
ast HASH ot fut ose ag dd AS | fret ow use fea-feo 
zoe wt feo At | fit cd eu at sos S get Hs SS, 
Yasir THT ms yas gous fs Fs vain (bigot- 
fanatic) HOt Hoe (fot fea Ae wfoHE AGT is Tg Atos 
a eat oet fet ve urfe & oH eos Wa JS ) wus wet 


yu SN 


mgs ee usa Ht wat AHSe AS | fest Haat d aS Ta a 
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Mone USAT Ut uwMes adores fest | fact uses Tt 
odt Hat fu afd S USH ads Bel ssuT TTS | 


front fed Os-ASHe FS wH aga Fou A AH fos GH S 
Be AU Td Ao, fire ofsa & Hus feddt Fae | ea UA aes 
yABHS fen ade fossa ot oe fa Gat & we foenss § 
HASHES Fee S HOHf Mt (conspiracy) fea fous Oe ong 
mt foo At | 


nuset cet At | aes- Vet, Hei-yerS ure uA aga ns 
Hsu HASH MH Ada HEAT nas FIT HASH ST OS 
SHS SS eats SF OTH Ho ws fea AS mess niags ct 
feorre nis foattust wet alt & fedu age Ao | masg T 
vA AY foeHss fea Aet & at 3d Ho faot S father 
(School of Sufism) for ater At | 


Sen wots ¢ Ales © uelss Wet fed fa set froth 
frcnss fea orfeur, fan & Hodt wena HOHE watt At | 
fea fron saneet ade Wher Ate At | wet arottfeer FEA 
Hs a ont At fa agH use Bet TH Hast At fharet yates 
CSS BIS ATS T | ST HASHS Wea ws seat nrfe 
OS 3S AS Sua TH Hast S EHH & ea wet ease" ATT 
AHSe! At | Ao wifoHe Haddt, Hoe feo feRoH t use TT 
yet At os vena wafer oe fen ot volt AS AL | ners = 
vod fed fa ys usSTSHst Hoe Al, fAH o AY sdle 
sudt aaa afoot ate 31 fo pre A welts & sees 
At fea f° HES Ge HOHE Toes, He mfoHe ATIetT 
ms AY ede sed wears was t TH tT wmedt AY 
frcnss feu feRon t used t AGS-UGS FE VA HS | 
Adee frdHse t sus S Foe Bet ws over HT ug niaET 
fen & TA-TT Taras odt ANB At | Sa urus Uss AT 
 3u3-3H Aste age At | ATs Ja-Hs fyeHss e 
sus 3 Sour woe At | CAS pares S alst ug Hoe oF 
dfeur | weg os Aviafs So TA TAS ade wet de su Wt 
son wyrftur fe wess ot Hs SF are FA OSH sas TH 
ade wet Adt Hee ad st sus 3 Sfofent dt aes fenemt 
alshat wg ad feta | 


17 wages 1605 &: weas ot As get oT wes nosis 
fyeAsTS T FEAT yee T | Adis sus 3 oS SF ufos HH 
Ay edte gurdt ms Aa ufone Aoddt orfe F use Jo walt 
Sgt wt goon At | 


sonal Hotent et dd-HABH ed AU S AHBE Bel AY 
fa frou ow, A ye ot ms Udrad © PAHS US, JA a Ua 
as We | feat w saeifeged ms ud es IS THT 
Tad uA ade w EAS eu Ie aet Fer sdtar od 


Afsares YAS TH TAS S ad Afar ws CH S Bares ag 
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fest us anare ot dfeor | Het 1606 et: & ae ag fur ms 
SAIS © a HS Fes | 


fea Feu fro fefsone udas As age wT ore fed T fa aT 
wigHs USAT Ut Hoes } fen fesona sou fed use 
ede | fer ve om fansedt ws und 6 foea wie 
Sones t ade odt wee | feo st eR agi dime fae Ao 
1984 &: = wowed AY west Haas SS voET Aye Ss aS 
ae eet Hs & aes eAfent aeat & feu ufone fa 7 AS 
AIO fay sade nae sus J oO Ae ot Set THe od At 
det | fast t-Adt was T | 


(Op 4 


iS 


Ades tT wns ade fed wee vo fe fu afas feo afte gat 
SH oes eu a fea HAT3Ba Bf (people’ s movement) & gu 
Og got At | act fest Se fe ws HASH fet ee fs or 
Td Ao Avis FEAT ws acs Cet usi-yetent } fired ct 
=U dt sas, AS freA § HABHS EE T AUS feg 
TNE SAT ot Tot AT | fed AE TT waHs USAT Ae ATES 
aA Se age seni | ws fen feos Ot und AT 
weATT tt Ae-HAleat (autobiography) + A ffa Tet J | fAA 
‘SAa-E-nsaid aga Went wet T | note foe T 
‘fine efeur & date dledes fed fea nigne at & foe, HS 
Ws Tol og © Udeled Tue’ A | SSH SH acl AUS Fa 
& fren ms Hee HASHa' & BA S nmuS va sdlamus es 
Bet TH ad four At | CAS HsuS ws ufesas w Sa vl 
deur At | CAS DTeurfter we At | eos Tet FS yd|NTd wis 
deae Cnt ta Uda ve ae | feo ue env Ushi Ss 
ster ut foo At | atel OH fas SHS Ho fee EH So St cao 
(eats-&- 713s), 6 Fe aso, A CAS (ag Aus 3) feROH 
@ uted fa fore a fms AT ‘oe’ 


od 7s Tg Woe es yAS tHe an wT faa we ct us 
Gr dt Hee ure age o, He fea 3 fa Ss ag Hows Ss ae 
a fer & faa odt wfeur fer | 7 TT sea USAT wrt 
uf ant fa nae & 3a ase gs ot dae ant feo foae ct 
at ast aet | ot oe yA a ag Aes ow HOS a, feo 
Adt aset F-efoure F | feddhat 8 ag fos fega got 
Want & for d fan AY A ae cet AST CD, CA AN (SE 26 
wuss 3 22 Het) tos ag Aes ot UAS ow aet HOAs 
Sdt det | Hota wruat Ae-lest feu mat we feu T far 
Jon ast CHS (FS AG Afsa 6) Tad as WES wis CHE 
ms WA? © AUS ASS JS SAW Ua ase ad fea TE TT 
TO: 


WY 






































‘ag ood fhe’ & Roose ws Agents Suen, fan ct sa 
(inspiring power) 3 36e de, Hot HOS nis Uss UTS Teor 
ae | Sot} AN a agus o@ fad, fidt & fae wt ad 
frsoere & USH Ads Bet AAT Ssh miss fecha | 


ag Atos ct Aes fea Fone wT at ude AT : 
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qGoHeet S WS-us, ASH-as ms Su-sty Uw se-TS 
ust ada AHA feu ws Ces Hofer Seer A Tas Te 
fomrs SHE FT us Te 3gH WS So 3S fer At | orn AS 
QIHE ct Vas (trap) Ss aes Tt At | Feat & fRoaers fes 
WHE a Te (existince) § woo At | Gu fEA fRoawa S 
UsH ast ae At ais yosbor JAHS wis Hot-yefent oe 
Ata fea wees Fe A ATS wT He ae sfent | fest 
vend fea woHeeeot ot THTEST (supporter) WS fAut & 
fedut Hon oH (fA S fefson fea tows aga Aten APT 
cd) | ws TT wane Atos w eat ore fet ve, fan e disas 
WS Hdl Ue os Pol AAD Ho | rus nm S Td Tet S GH 
FHSe Ht | ud Td-det FT aS OTE aa, Todt SF sifsor 
ats four | fea disse us Fedt wo adh ag Atos fegu 
AHA oes oes da Hoes w fea ade Fee | 


ag Afos a noes fe ve ow Ue: 

wet oe 6 foden odt Hoe | us fan agi act fefsoHara 3S 
oe § dees why awe Snes ot atin atest 3 not CA 
oe AHS odt dt | ve SH AN ct dans feu fan wA ueet 
Sond odt wrGer | Hw Ie ssl-vat ew AGT T Hae T 
wes 38 vat ot Agad-vaas WT Hat ART T | ve aS 
30S © Ase ATs At | we wee sas frat ot wet ag 
de ios a von ade @ ES a IE OWA LOH Set Stet 
aet, fea sas ag Afss ow Seusd a ve Td Aga- 
coas ATT UA ded ws we flee Aes AeCt WHA fs 


Sas 


WHS Je ded Ud ATeS BT HS AGS dt Ad A Aa | 


Ades HY ads Add FEA, ASAl S dard Ay ufone 
Bed fHHo & feddt woHeeet feagug & Udag WHE, 
Uss ms Ys ot wee Jo | fot cht Arsh AAT nico 30 
Het AS 1606 AS IT wane USAT at S sre Ba Adtea 
30 3 ade ag fs faor | ag wane USAT Ht ot ATES FT 
ame frre afos 3 cfg Fe T ax ‘ag wea fhns 3 ufos 
te wel uals wavet ‘ t HOS Bet SHES Jat yrds fest | 


References: 

1. wfe ag certo, eons noe 1, War 4s, 

Dee , SIH HIS 1, UST 1288. 

3. ae TEA A, wa ufost, ust 33et, se ae 
1987, Wear 12. 

4, @gf ---------------------------- 

5. ute ag da rtos, Seo Hoe 1, at 723. 

6. Faris fru, fire feoora, Sa ats yarns Fafse tet, 
1987 Us 175 dewey SHa-F-FTMdHt, Persian page 35, 
cited by Gupta, History of the Sikh Gurus, page 101. 


oh KK 


USTU ASH aT Set! 
Ae Tg soa usa fret & ufos ct SA age Bae 
vo st Ba muse dt wre tt feet case JS! Ba fEsS 
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sume add, wSss-wss TS (nigateac), ASS-HA 3 
JS HSS Jo fx Cs uTe VS wr GI H3-HStgt ct yo ct 
Src det eas eT oH St ese JS ud Bol vas fed 
nme fagHs ue ot Cadt ans fea wet wad Ae Ft 
Sd Be! fEA aga Ht st wet TeoH At fea faut ve: 
‘“orfoat that rats fete aaa focus ue verter”) se 
ufsst ust 45 fafa fan = Aya ct fan a sat cH 
fea eH def uss St wat odt A Aaet feH aTa Bats 
mms oe Sorat wet uset sat ot dt eas act Det 5 
fH ada aa sted At Ss AHH fed YSS A OH eds 
fae: aTHUs a, asu fxs, ada-Aeda, feed, FH, 
Hat fust| fegt went & HIE umut gearet fed Bgse 
vol Deaet § fawn ds Hs Hsty chit visat w a suits 
st nt fomrat aesue fiw fase afm oe Hs, A fa 
seg Hw ot wef gu od ws feat SF ufsur Teor 
first afties fiur Setst st Setst dt aft or fe fife, 
ot ag de fed sarc at fata | 
agat Hos 111 
Hast Hf fust Hsu AS aet afs Sg fee 11 
ade’ Jd, fee ase 3 WEI 
38 aeds ates adt ufeiii soi 
HGH Hats efe AAT SEI {uer 151-152} 

ov ug ! 3d oe fhoru-mene fms odt I Aadt, gsr- 
Hs et 3, (fata) J yg ! 3d aeds & uT He od 
u Hast (ae, avafs fad fadt d—fea cfm adh 7 
Hae) |1igo Sl 





A oaet Ate-ferst Sst Hf § niuat nt gar we (Sst HS 
at aet fea u®) Hsu } wruer fue gee (ASsu-fust tt 
foadat fed Jd), HBAS ct Het 6 Gow ag wae (HBAS 
ut Aet-gu sg wt dies SS fea MAT US)I1I; SEH 
ms Oct nafs fea oS Gn Ae-fenSt t AA HoT BE0; 
3d HO! A He Heat feat 6 fexst wer BS 1211 
CugS HSA Tt AS usr fusy, aret Haar-ferar, AGH 
Hes mS AAS fe & nrgat ws voret Der 3) 
ug feg ofa tom i andes afs afy ae a 
AS 3 83H dis af aa || SH HOS VIE CY GAT I 
(et 265} 
fot ugsint fee es & wa fess ursas gu 3 aHUS 


v 


6 aC AAS UNSH ToS ass St Tale ast get TI 


UsTAdt HIS 4 Il 
fee usa Ava HY est ofs, AT a STA OT THOT I 
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A mtr ofa fone He Abrs ST Ase AY uefa 
He HAST 1 UST 669-670 Il 
fen Ase feds aH ag ats fa ua AHI AGS aca 
at t on S AaeGu tna Sat at Fos S A ow 
ase ut sate otst 31 


Wa Sats Ths Ma Murd Il 
3Y SIA Ad aT ABs niSsaG I 
we fede Us HOA ASE Il 
su fhe Hats agg fas oe Il 
wa vrata orfy must Af Ud II 
se aes fasd AES AS SII 
nus dfs urfy ado Il 
BOA SAT MATH MUTT 21 (User 291} 
gave d= dt gs Aa fea vara usdtemi (farast) ct 
ae J| Fe USH fedor At CA eas act aaTee THT 
3dt At 3 a dt aet sa At TA fhe Hast BA eas fag 
Hot Ht? vA CA eas oda Ha 3 ness fad Aa? A 
fea sdtar J agaret 6 AHBE TI 


goHt fea 3 faedt w esse ats der 3 fER aga 
feat ust Hat HEE Swat uy ST) urs ge nrut great fed 
ase o fx go 3 Fes wd ag Afows wT at sare Jd: 
ysTst HIS 1 eUetT I 

asH sur nifofeor ferst fH ef fee warfenr | 
HUA Aste fags sa ge St His uestEnr | Mat 1344 1 
dsu (fea ufc) st (Ah, mifsfer (A ch fenst 
(At), SH wt gu ey a (efit ow ga nueiet) feg 
HAS J fam | (SH tT Aa BS) (CA Ft fos D AS 
@3 ame sai t fers ve ae, ae fee nme ve fed 
(8A AadH 3) uesfenr | 1 Hsee Res fesodt At 


Afsad uAte I 
Hod Hdd HIJA AHA? || AYafa Sd HGH @ Wat 
Hil 
Hs Hats ay fee srret itil aoe 
JOH'S Ald dds AHA WHSUsS adufs Sdt To ATs 21 
ots se mg fais usar | anouts aes odt Wat 31 
afs ats A SdH odt i ua Ba TH ad Ast 
41 fer 691} 
H Ast & Aafs fea sfo a usHTsH } nme fase fea 
area di ilidoSid ys ! (QIH © Usd) HSA, ASE 
ws fae at eofemit 3 Sa Se at urfenr: (feHo & 
3a3) BAST 3 33 (few wT) TH odt ANT 111 
TH ved At Ue Head) JOH edd 4, (feHo Ue Hea J 
lm & oA) aes zofamit 3, deft Ft oH Fes 8, 
ds ds Tht 4 st 3d dat wT nis od ue 12109 
ee, (most) fAfhsmit, oot) use—(faat 2 
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ATS YH, HO 3 dd fori) 3 34 odt AHfsmr; fers 3 
Sent & st Sa wis adh ufenr 131 


oats wet J—(arat Act fqact & Ba ys 6 Bs a IT 
dd UA seated ad) fea Ba Hoy seae Sd, A (AST HH 
dda Ba A UTHSH Ut Hes fee fefomr gfe T 14111 
dd ut es & fea usHTsH & Aetet get } nmue fase 
fee =A a Ales sss ager dt use oOo fangs JI 
YHTSH St Fe Sdt We Aa! fEqt Heat fea sas aeats At 
fre HS & fat Hant cefant a Het uss age gos! 
aeret f¥es S war afet 3 st AS ot Au wet 3 HS 
Hat afse @famit| HS S wer afer wat woedt 
fentat J 


WH ( 





qeret fea fT fas ‘ussu’ Ber Be st 12e7dh wrSer 
Jud A ad “UsdU ASH” Bale st ied ora og fEA 
faest owe fRotsa 3a 3 act eae odt Ue er ate fee 
ATS HSS USIU ASH BT UBS Ade JS! feat AS HSat ct 
fenag fed fenrftmt www.gurugranthdarpan.com 3 7 & 
cut WT Aact JI 
Hos 3 Test Soa 
oar 3 MA SdH gard i 
a fae ass J Ret act 3 FSA TE AST 1 aoe I 
fensdt use df a fomr Sf aH aT II 
ae June dg 3d 3s dt ats Aad 121 
fesd Fon afs us A urea oT gs ost i 
To aad Het ug We A ae & Fate ANT BI 
3v Hee 3d dfs wm ssH aw TT il 
Bead 33 33 TAS ff usafu Aah 3 urct 
HAT TIS 1351 (et 162} 





USHTSH dt AfSs fea fet ofoet oT fas get ust orfea 
dda) SS (MTU) SS 3S few Fret I | MAT HSU HS HS 
HOH fed odt mrBS 14111151351 
morad ae ad ats AG II 

usdfu AeH odt Te WS Si {H: 1, Us 224} 
a fsunfimt } wAH eer gat Set d (Ga T mAw Hat, J 
mind Het 3) H asHs dt | CA S US US WOH Sd Bat 
rer, Go net us ct fhefs-rerg ager T 151 

agst 
Afs HS Hae se J us, Hen 3B 3 SEMI 
ag ads 3 aS usafu Fan odt, af% afeS Sorat 
4215311 {Sas ass At, Uaer 334-335} 

(feA nist foadt ¢ Ta 6) HE A AT Ho TEA Zi UTS 
so 3 HAS Jd fame od fa feR 3} wher & dor adh Sa 
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Hoaet| J adte | wma—A wae ser Aalt nifadt as us 
a Ate d OH S fed ae AH (HIS) SAE TET 14121531 
MAT HIST 5 I 
ates fasur ys nisarHt Avo Afar ofe ure I 
ufs frets fears vans usdfu qafh o wre 111 
(GST 383} 

Se des Wd we nists, dfs ge we AS 
nmr nifu fuer agst, usdfu ASH 3 Jet 18 I 
(H4:1,UaT 433} 
faH Hod 3 mus fode fed USHTSH' U Tat 6 eA fant 
QI HOY UNSH © GAS J 3ds Ba UST I CA udu } 
HS HS OH odt fHee (8d HS ASH Hes & as fed 
dt Ue] UT THs ! fod uy WE BS US YE WE 3S 
fed ots sorte sdf det, usu & dat 6 wnat gu ta 

we | 
MTAT | TA AS 3 3 US, fad ufefs sar 
aet frat FuHTSbho, BS ofa fear il 
Gfe of a AS 5 nmdinifa, wash a oa Il 
MA AS, 5H aS wef Il 
ser fA ust acorets lil doe | 
WHS Hitt wets Cuts, aot af Aerefa II 
anu ufe agfs ef ve ATS HEA Uefs 112 
fe unit Het feats must, Hug musA agefe 
He He feats mifsHat, AAS Ace sees 11311 
fas a ofenr fas wor, 3A aH ane II 
ag ate fan Afsag 32, usdfu Aafh 3 wre 1411211 
{sara oats at, ust 476} 


afe frags aoa food dag fen we 
nfs shots Sa foe wait usaf ASH © OTST 14 Il 
Hag Ft fry adn’ Fe fr we Saft 
fan orate SH 3 Uo, adt ue faadt Fat Wi Sil 
ay qu widarg SHS Be Hg fA fenT II 
(Get 503, H:1} 


uf 7® fedHe He fEHoTat HAS Asad set II 
usdfu ABH od Ae Hats Ast APS feet 711 
(et 504-505} 

USHTSH (HTS) Ulex AS T (ATS HOY Tg et AGS er 
Jd, GH @) He (fEH ufes ae fea) feHoS AGS Fa we 
afer | fAA Hou 6 ntue Ho fee Aa flora Barer 
Jd @A ow He (fe ufes Fe fed) at BT IT | AD 
Hats fed dfs a SA S HS HS ASH Sot ger, (faGta 

ag) CA ct As us St APS fee free Ses 171 
Hefs Hos 1 I 
died mifuS ugy AY urns for we eat det ATE I 
HOH HIE Be SHS TEM usaf AaH & Jet A 1411 
33 fedne afs Aaet Ad se 3 aet HEI 
nuUgUus USYIH UTHAT Sta Te fifer Aet Ae 
WSNITN (et 598-599} 


K. T. F. of N. A. Inc. 3524 Rocky Ridge Way, El Dorado Hills, CA. 95762 25 


The Sikh Bulletin 


(J STS 1!) mSsw uTSHa Flee te Te oH-GA UG, (fed 
Su-dH Utfsnit) As SF So wrsnae nrdée fume 5 
nme wg fea ferret d wet I (we, Fat A us He 
Wd seas Je FT TD) | (ST oe !) FON HGS Ta 
oH ade eS ys ct frefs-Hes agst odtet 3, (fA 
3g) US US HOH (HIS) odt Tet 141 


fas oH we fs dt wd, SA AGH anefad Il 
dfa at faut ad AG niuat, 3 ae a AEfe Mrefad i 3 
Hes HT Hed |fe Ateg, usaf AeH o Set II 
ag adte A oft mrs, He sfonr fee AST 414 1 
(esr 1103} 
HS YS JHE, Tee AU Ade Buged il 
HATS Atdd SSA, USTU ASH 3 BIS II 191 (UST 1361) 
(a HSU) ATG AS fea wa a usHSH ot fRefs-A@ cH 
wet Gut ga, (Guat a) Sug TG Fe TI IT oem |! 
Guat 6 (fER) AATS-AHeS fed HS HS ASH dt Bet Uist 
l1| 
ge:— AU Halls fed fea a faefs-HeT atfant feast 
3 ge rete di fa@e Ahr Héu Aon fea fan } us us 
aX ASH Sdt Bs Vet ys AH fie Hs t Hdw cH fee Tg 
fen aga feo faa Hs t ude fee faus st fee odt tt 
ag ua wT oA, 
addsde fhu(fage ser) uducs, ads, 
www.singhsabhacanada.com 


oh KKK 


SRon-frge ct fenriimirge 


mesa fiw faedt (510-432-5827), USA 


SH-HaE aet gui fs freer Tivnet fea at, a ws 
fea 3H utfealon Fae a nee d gua A fan Hy at 
din w au age ae fA ada Sd Ay Wel We HT CA 
a fara dian & ct ct aa Jo |. TASS MS 2. 
SEMTPAISHSSTUR SH fre Hoy, Fs uTSs 
uifelsetaa oH fae Hess, aegs, feagesr, 
SOHSA MS sdus wife lTqewet fey OH ATs MS BA 
aw JaH 80d Hee D fAe-omMH A OS AIS ASI...SH A 
ad us gfoisi ns “om at ono AUS thr” A 
qemest fo eos a@ om mee et ye neg He & 
ads'-Uds'-Jds-aas-fadarg St TION wT ws TI 
3H-foGH, aedst asa-<dsas, EH SO Alea feu WIS 
asa dt on weus 3 us nin gents on-fanes S ast 
wrt aga te ats a foot FineS gearet mons oH- 


fHHdS ad Weadt ys ae | 
fango-fAHes HAfas w nee 3 fAA Tw nee FT WE, 
os, fe30 ms waoua fae Ht afent S wre aget Ti fAS 
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J5-@3 Gfs nrefa A ant fSA ue aed sft ffs 
ASE US'S AS YS Ho fa frrgs afer (Ua'-10 
sfssA) 8a Ho fed Sot 6 We addi ae fAHTdnt 
TS | 


aH ot ge-get Ft oH U AR ge 1S fae ont on 
o WE-HS MS HITHA ada dt BA S Su-Sy aet BG 
We ade vt onze fea CAT aet J on ad, Gu ue 
mu dt on gu difae gu sy usu fea ga & gu sy 
oH IS Us os Tt EA oet yst ocss SF Tithe fle 
mead ms HATH IH odt afdetigg Aue At S feH 
es Jo us fA S St Bus So a BAS “on” HEE 
ae dt Asus ad fest J- 
any fsdne ofe 3 fa ure are i 
ay fadHe Fase AS SST 
Te us S ure fase ofS fewetii 
(SS ASA H:3 US™-1242) 
fAA oH a@ seAfs ag FSTI 
AIS SIS A at Ase ASTI 
noe og te wy SAS Td us 3 fee (Tg 
H:5)” 


oH ST SA nige YH, Woe, Af d-AS Hfe AfS AS 
3 Afsifsa t woe AS Hfs wee Sed as SF AAS 
a@i(au Atos) AE Hee AE Fue Aafe sfoor 
ssufe (dat 430) 8A & ae ms atest dt on go- 
AYuHet AoA diffe aS oHi(us-296) dfs atefs 
SSH ant TiCist-1314) Tee A fewsa far wet oe 
at d Hae’ 3 a fa fan fea wee oy, Sdt st “om aH 
AS a afs afm IH ST SEI (UisT-492) 


aH fins fas age 3? 
fen ad yds ssa US Te Us fas wes ee a, faest- 
fuest aga, Tast Ha, niet He a, US wa fan Hee 
wT ds ada, ssa Bo a, fan AS AU A Ae SH SH 
fedt eure orfexiug ag At Cudas As feta eT use 
age Je fh wo aeHfs wea vanes Js- 
Gos Hos Aes aI 
ATI SSA AS A AT AHI (US'T-286) nS 
“Gos Fos Aes fomreyi i 
wefa sos Jd dfs WEA II (Us"-386) 





dere fe gHaT ws oH OS St es faa famr d-adte 
Wet firsst gras Gus ay Qis-1364) ms ats afs 
mre fe feo Hrsri (is'-388) set TeeH at St oH 
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gg as oe oS (Mas usH) TTS 
ds, Soto ad ad feud WS UG a HES Heo Ale 
a ou fAHss dian fAHss ad gemat feo as 
fySe0 Ate Hae 3 fx Rese Tt ones tS afte Js 
ott ae dey a oH st au for ag fa fees mn dt 
dant ate Jae aa! ont wfenr foo ad fasue 
Mss dug ees TH 5 weg BIS sas SHS 
at vigt peta fee SGHIe JoO- 
am afa fessor nfs 3 oH Mrs 
wea u@ afs an Ag dts fadna ofsi(ia-1375) 
fae quart d- 
mate ware act & Tat nana HA ToS II 
us Ao fA as asGur ws A Sst Ths 1 II 
HS TH STH SdbHs Il 
AA afea aor fas HSS 1 TITS 
mals IF TIES Cea TH ourfs ude I 
vnfs fade ates aest 3 dts Fats aisi2 1 
Hes Sa Ens CA A aA AG vas SSMS II 
urs GA UT TG VITSS VIS FST TAGS Il 
afss SHES Hog fssue Tad us uesMis II 
nists wats on fagdt ots a rte 
areas 114 11 1 ST-972) 
un Gouget t a on-vy fect caM@e ga-( fas ss 
gue Je fa fas 3a Act oT We (2) fAS Ho AS t ass 
nruer fms uss fe Suet d (3) ys FS urat ae & fr 
Ara foots urat fertt wot at ararat Sq Sumit gS (4) 
fat Unt ao es veel det ae nue Ars ftmrs wus 
de 25 Judt 3d (5) fre Be aS 6 Nas fea atu e 
feos age AH fas dfemtt @ He usa 2B, Has wT wSss 
28, Ashoat we uret Shot aad 2s, Te ow ge TH nis Ht 
We fed dat wdtet J EA OOH Tt fAHGS DifAs ys et 
frst fo ss THe ws fis wT finns ge sid 
vsreht gs a wruat films ye aS BW USS Sd 
age fe dt ursHt oe fest fimrs det odie di fea 
dt Aa UH ws oH FU 3-3 HO He HUC fA 
webh asset 5 Tree UebH Il eisr-324) BS EAS 
tut gat ot wes ns wat adh ow ue “Ht” TI fEA 
wet Ca ut S di flmrg ager 17 Cn F fees We st GA 
fee wet feared do as ct BAS Yes odt faGta 














“Ho 
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fea nt fhe we ow CAS AS as UUs Ae TIS 
HOY Bet nas usu-ony J-afee sat se AS fae 
Harness sfe odt us dari(ia-99) Gudas oH 
frnge fect sehut vast & ae mae feusa oe 
fan fazast at oO a TSS T WU ag BF dt adh feu 
SA usu oe fim ud ua ov fea due 
S36 JIfen ada-fes ast wreag flmrd ford 3 ath 
Stor Il (UST-498) 








zat aH DT ‘om’, fimrg ae, fimrg att We ow UG 
2% wus fuss uA oS Bd Sos ifAS so Hi ct ae 
fea fimr det 3, fet usm ae fee ue sfosings = 
aH add, us de ct gad fed foas a a, Hat det 
mad add, fey SH Tins a fFa Bae UTAH = 
flmt ad 3 fea aut oni 25” (UASa oe Sa fy 146- 
147) 


on fefenr 3, utag 3, UfAS t ast w Aded J, CA 
a UT mus Ae oe wet Tus ns ay BA do a 
da 3 on fa Ae dt on J-sea oH 5 ES, A US 
ay Aofa AHTeéor) on A fae far 3, as oA Je 7D, 
on fea faurdt 3 w39 3 A os a FS Susser AUS SF 


>: 


EASIER 
e wag ed ade’ TI (Ig aoa BHsaG) 


on féa mrs fefenr od, A afemra et ys yust ct 
Fe ee Ge Het freon sa 8 
wet Tine ct fhes HoT, atese, BA nist Bost, CA 
a Had, Uses wife Ho te OU we CAT OH AeA 
ds, 7 BAS for us frou w AUS HS dt ad ate 
fee nat on Go ate ware On wer PE us ws FU 
& & fre FSS Us-A Aten fan vfs efor Afe ssa 
mes & Me SfE 1 ist-142) (aret ate fw Fh) 


yaAtoa fi st. fee.-fae AHes J fesfur uret 
Set afent a gu use deur qe efmit fea nie 
me J at Cr fee wer U Ae dD, ded Are U, CA fees 
faoH <u Are Js ws Aa AS St Ate TIES TH UH 
Aes S feest rst wo Oe Ti fae adi oft ao 
qe Ae HMes feo Uae os Ga Re mAs 
oH gud ater Tifes dt st Ho vrs we Ho Hf = 
TS 3 ag forse erg Has TART I st CAS TH 
oo Atet CIA feds et mifonA dt oH-fAHIS J-Ho F 
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nfs Agu T nme ye ueten(ia-441) semi 
Sfont cfm a ae afe ue fefe went, HaAdt 
fas ufeg ures dfs Weil(a@g ge Afoa) 


on fangs ad sBa- 

Jiug mAY aet get 3 fangs cH ost Hore (Gomi 
Zoot) Jt ver wet d-fAS fa wer faost dat det 3? 
nA fat 3 fags weet 3? Hast fas 3 fora fearSet 
Jo? fonres fan a orgs 3? ATS fae Be, oH fags ns 
fae que 3? At es fade @ TT Tus, nse ae 
HOS WS CAH wTd-aue Ue aA Avs & vans Je tt 
TH Ate US| eda ese Hee US ded fe fess wee 
Wu ada 3? wot AS HTS uUTSe WU Tat dt det 
fagis AHse ot Tine wu at forest fest t AU oH 
fAHde odt Aa Haslast SuteHs J-adte Aust ave at 
foor fease Sfeifsse my o dset feg wust fom 
dfs il (at-1368) 





aet ds- 

uifent gat Sut Sut fan fFa wen oT AU-H@TI HATS 
fomr se AG Are 5 safes dfeEn(adts Ah ade Ft 
gone vs fa Atet dor adt 3 fa ass at Sat-Cst 
aoe 3 dt wee 3 Aa Ga 3i-He Hew Ae Sue Aafe 
sfoor ssufsi(ag ae) fu gfx Howe feu at 
ferastrs fauss oH sees to fe fas fee wa 
Sat-Sot wu age thiqgenrd t frase do van 3 fa 
qed fee aoret w ue, atese, ae, wat aot 
aenfs feimrs, AST ns sag Jd we winds 
ademd fue ws Ret age wet wrest I a fa ae 
UA ads SHS IfAYt S Aas se TI ss aA, THY 
rst wo ot mus ea ode d-ag ueact fefenr 
ators ufs ufs ue wei(iat-1329) m3 Ho at Hfs 
faura ofs Ae Jaf afs qe urea Tag Ta Afsa) 
fea oH-fAHde ct GH HITE AG sta At ST dt sat 
mt oot d-“ag war At” aet eg afde va fa Hoefontt | 
gag 2s wat wre 0 3 ateso-efimre age USING Td 
fefson fees aereat wo ahese-ae-etimre, wat aot 
ms Ae a faag we awe ure dg, fan ct uA@ At 
zvoag Afoe fee fads qeaat w atess, nas sus Fs 
wat sat ms Hat Atos ces ae fed qaret oS ae 
fefson F ae ct vadt TI 

oH-fhyge F nia- 


8) ud dg ge vtoa at wt Suen qos-us as a Ate 
Guea Il (USt-295) 
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mM) mos Udd o JI 2H MUS JF BS Wi HT YStS 
ade'-Ad AT UNg sts syfs efs as o WTI (aT 
677) 
e) ug ut We Oo HO fev EA Ce-dd 23 We Tues 
ufag feas fee(iat-959) 
A) oma gut ao dfoe set sdat (@fast) ow fsnra 
ns HAWS ZHSt t Ho wt fsnra-fauraar farrae star 
ay ag ay Hg fsoraeri (ust-1018) 
J) Genet tH AS Aas aS TM OSA ns CsA U-Aet 
flmirs Afs fat fufemrt Sa aH feats mre i (mrsettA) 
a) nm gte-nues niet mruat eudt Se aw nifA 
ford & adsaT vidi Sasi agat-nmy Teves Zt AT 
ure Il (UST-722) 
Y) Tg & Jon Hoe-gath Hfom de users St UAH aT 
ufos uTfert i (uet-471) 
qT) ast Ae ws aS we-dar AS BST ot wes CS. 
SEA rt) 
w) Sest vast fafenr ms ss uset a fan agar 
feet sot fan at adt HoHy Ham adal(ua- 
755)....Udde SF fSeT as fSnrai (uast-598) 
faats dt ais agat fsfenr adt-Ae at aeat oq nrg 
Ag HEtert AS at Aa (Us'-723) TInt ws gsast S 
ag aghast, WS us, wT aredt A CA SS F PoE, 
dd Ao, wus weet fee dso atin fAy win St Ast 
wet FH de age oo st fea féfemr adt Aa WaTsa at 
as difae Cusas urgmt § BH 2S Av aa Bare At 
fet dt nia & Ayeehat ws At At Bot et Udardt S 
Ba far TI 
“aan ct fess asfent, wa yea fa sfifent, Sa- 
soret & aH ate, yHTsHt ct ore fea Hes Alea 
Atet dt aH fAHge diffe dan a ASH Sa dt fass 
ad, 2s ea nis oH AU @ fHos 3 ust Tifan fea 
Wee BU ag ag seo SH-fAHGS Sdt sofa wae ZT 
fomre We SS G AHS A ass asad Ut qess @ 
TIS HSA APGSH sa ms CA tint efsnrecint FH 
feos SHS Tg qa wtea fees S Jo-ness fru 
furodt” sdf st aet gaan At e AES WSATS- 
fesne feses fos fos 3 goret, 
mol nied Afs Has Aes TI 
AUS OTS AS ACA TBH BA, 
fess SHS SH 3 UG SHES TI 
fangs ava faved, Fg ee sora, 
aad se de fosse Te We 
mas vive ats ae 3 fess a, 
Mee Ade nTeates foes T1408 Il 
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fen afss ow Ae ste Ft fesHs aud 6 fAH & fest 
Has dt Sfeerinas mere Aue dent awe is) + 
ade Sifess TMU ae A at wf tifa a 


Jat Gg 3a seat unis as for Jigs a afie 3, age 
GH & Que d st Ga faHas odt ag for Fat Gat ct foqr 
fs vat de ow fers ag fas ous aHse fo Oa 
suodt dt digas on fAyss st 3-TE ad Tat 
Ayefent || set rfos da Sots Jo-we WE mitt abs 
ust ot ugH ue ae Cuefh afs Ae ae a 
SHE | (St.T.) 





aTet arg fHy arat et AGHIS HGSs eT Ust-628 J feud 
faSta ue dt feos nis Ho un fear, fange Jd adh 
Hae ms fangs + fos ot fast on 2 ve fe FS AT 
JIfeA S Afsag 3 AU @ nifH Awa fes on fra 
ffir 3-fast ou fomrfenr ae nmats arf (UD 
Tg SHEA At on fonrge ct wast fe vIn! JS Jo- 
Ws ad, vfs ag, afs Ae Afsag, fee safe safe on 
fomrret 1 Qist-669) A OH fomrGs, fangs age mS WU 
ages ow TeHfs fauts ners we fea 3 fa us USS 
qe, Wea, Te WSS Aa nS OH 3 fimrg u a nied 
JIGH Jag oe x qlee U AGH Ads UT Gant aa fan 
fea Hee oT WU A ag ae dea gens fAos od fen 
uw Hse fed et adf fa mits 28 At fan dg AH ahodg 
Hee =e WU/SH-fHHdS Sdt ada ifeH Bu fea st fET 
tHe wT Use ats fomr do fa Tans on-fangs @ fAois 
FHSS! gd Jiaret ot urs, atesa ae fears A ATS 
@ furs fee ats we 3st fea aH-fAHes dt TI 











Aa Ao fefamroa nis fesus can 3 ms feR t fRois 
a got usHt om fesus gals dad get a Ais St aw 
Hadt cd ot fa agnatst dst d-vts adn ges at ats 
mee verni(766) fru 3 ehoag Awe we AU AfoA 
nene fes age 3 ot fa 337 deat Wi anaes wu-sfe 
a fasea faseg AT setunfon faeeg AA 3g a 
wet (ds'-478) fa sfos Haare fea SF vias o fa 
fo usa oS ofictt Go a mae use w frre use 
dear afogg Fee a AU adi fms Afor fee dt afew 
Ww Hae J ot fa aust fesiqoHfs famrs 3 nam aS 
Ag Jslnist AsO 3 gar femmes ee Tt sane 
volffu 3 ufos qeaet 6 tet I ms Towet ct TrAt 
fea fRu sfos noure, fesret ws fefsrnH 6 we a 
ves’ vifah sda at Auge A ocane oH nee 
asHfs odt ¢ Hactiyssat aresat 6 St fan 3d ct 
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Hoare ET UST Tents Sd adat uteri fAa Sf aH- 
fangs ct a Ue 3 ga 3 Au Sat 7 o fa fan AU AS 
Si ffu 3 us Hye fhots F wag odt we fasta 
HO-HSt oe Sfenr gu Aa Atet Ti aH-fAHNsS WT HSB 
aH ye oS gS sue due F APS Agu SF mms yw 
UBTe I(Qst-441) sH-fRHeS St At Rat fhe d 
ag ge Atos at S Set Jo-A us ae fhos vs ofA 
wae i Bfsu(nrseta) oH Ss Teest none fous ct 
afag att 3 fea & was sedi ofa get 
dedimtiusa as wa ow fER @ 510-432-5827 3 
feos feces ag Had vo faSta-qeyAret fefenr 
dtd, ufg uf we HI (ag Ja Atos vst-1329) 


ssa 
AO-ASTa 
mou fru, ufsAsai fre eoest fed 


ASS : “HS 3 Afs AGU dT HTUST He USTEI” FA VGA HS 





wea : aaa fee ae St Sass we eh Eee feo St 
vd, Ho § GH ade, fase At ‘Hg’ wT Ua nidat Get 3 
ofa famr 31 dla niga ot Ast o de aga, geet fed 
faa fas ‘Ho’ mee eofsur fomr od, wm 3a 3 BAe aes 
moe foot fom di feeeat 3 st ud Hae AT ue & ne 
fead fast Ho ad HowSss at fou fest Jol dor feas- 
nite sa ot fers ast wT adt Tg : 

HE FAS AGU T , AUS HE UBS I (BBY 

ag da wAfoa Ate ust sso F ggQ 3a wT Ta fea ag 
MHIeTH Ato fea ds dc, fAW ft 90 Fe Jol ESI TO 
3a FHS Buen 6 femrse wet He 6 wWI-we Haus ast 
fomr ol fea Haas asa ums ‘wm o” wTsH Ss” at 
‘Adis’ 6 Haus ave di fen fed Ho ct weer ad fa HO 
HUH (Afs) d At AES ad as odt far fomr fen ga fea 
Hou 6 fea Quen fest fomr o fa CA Us ae AS UeT ag, 
GA ug oe A Afs-AgU do | mee fEA Yas To : 

“J AG Hs! 3 SA USHSH ct vin GD, A fos og (ATS) TI 
nue GA MAS OS AS gal” Hd “MAS oS AS yar” Star 
a ot fa ‘Ha’ 831 Ho St dew Asus age wet eafanr fomr 
a; fae Jo fodint sat fea He AT ares: 





-Heh He He af ATT (E32) 
-Het HH fata fata Bae are = (E82) 
- WE, HS HIG TH GA ie... (EO) 
- ae, fee fy AAT (2t2) 


fea A ag Guen 6 es a oem ‘HY AT ‘aa ad feag 
adol Ag ad cele (fa fan Het at ae ct ae atst aet J) 
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at G33 de aet ae deat! 


ASS: Ht esas Afos ws dg Teenrfont fes Hast ales, 
ae, US, BT UST vse AH Tea 8 A us age Js at 
ufas agar Gat dT ? 





-7enis Hu, xast, Hae 
Aga: Wdeord vies Hast nue fene ag de Atos At ct 
dat fea ua da AfS-Has age wet ase gol CA wae 
UITH 6 Ades AIA Tg Afows & Cuen SF we Jet gos 
a mat C& oa Tea FS uS ade st Hast w fos SB 
Busar wis AST He St feorag adt Td Aaa ns us few adt 
asa| feR sot wat vee UH F SA wa adt B Aaa 
Tens A a Afs-HaIs ade wT Hod St nue of We T 
ws Asad & Jan ft nefomr SF de at | fassu A dg 
aah a ue we fer scant at 3 fears oe ago tid JI 
Afs-Has fea wens ca d, fat Fo a Tous fro 
frien Sat AT 3 St fa Hes Ca 3 He BE Aa Tea T 
AfSHONS APS TEAS TF, AS Te TE HAW (939) 
fen & fHAs fen sgt d fa fag wat Fae AA St Has eI 
ads a at dH eda fes ad ae st AS Haw WE wT aet 
ofee odt d | A Afs-Has fea wo age SF Ide asa Tg At 
at rat Heat woe T | 


ARS: aft vide osH A aaal AA UTA BS Hat T ? 

-YBH BS, HBG AES, ASAT 
ARE: TS Baa UT Saat F us UA AH AA UA Hos ow aet 
aaa odt Ue us fre ofos Howe" fes vane TS Usa JaH 
3 MONAS (Beal Ba TUF UA FS) 3 Sao ola oT J | 
fea foun ant fearnss wet sefent fame ot sifa far farH 
at aet ofan ust o de | 


fast t aod Tg soa ce at at ag dfse fAw rt at de ait 
Tet ¢ ws feat fea cA Toni w Hes wis Towel t wee Ht 
fst Je gs | uifao age S at TS FT Rae I? at fret 3 
feat urs Asdint 3 feneA aga J? 
TALUS Fel, WitHSAT 
ARa: dg Wows A qeret w AfsA oe aet Aaa odt JT 
ws ot aefAa wifad asH-ais A sant fey ag US al 
Sent SUES VW WAS HAAS TSHS J vioTS Sat 6 Tfs ws, 
de 30, dst, HITS, Bao, oe mfe & vad fes SA a Beat 
da dl Gf 3 ogsd ae Ado gue wat fewsors AfSA 
Tl Ash 6 AGA, PSH, ms Thon mgr 92 Tet, 20 
dead, 3X Offa Hs dol feat foot Ht we no dt ufss Ba 
usdt sue dt sul ser eHw ade Jo wis Had ore uT a 
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Sumi cA Jol TT aod at AfsA ct feasos S udt 3gi 
Te Ada ngs JS! 

ME ME TIX AS? AO? I UF HS FZ 5 Tiot i HEA Curt 
We Ae Ses I Jd Gat FEC F ATS BT I (HIS 4, 
Cool 

ae woe : ufss AfsA ct Bd fas-foe & ASH usdt(aist) 
aega do, SAS wu uge’ d 3 deat 6 AeSe d, ug 
MAM } sdt usec! Afsa ute ct As fers SF Cus ag 
@ Hae 6 Ho fes ere ot died I feR SF fast H do far 
( Afsn urfe at ) feos & usa adt age ; do At atest 
feniga Jol Il 

HoH HS HIS Ase Js, Tul-yAtast 6 wae t Gum cAe 
Js, Bat § Vd-HS feat wis AaS-vUuAS & efoHt-sgH S 
‘fete’ a aH ta wis ustonr wm foo d fAA aga us-fee 
Ba SA ASA A nrefaa we w fRas T I JSl TSH 
fausiet urfe wt cag ads t AHEE YS! Aaet T: 

-HT feeH HIS FB, fA AC FET APU (UST IFE) 

-HT 23, H dS, W uel, H HIS, Hew TF Het teste, HAS 
Te AE fats yrs FHI (ITA, HTB 8) 

a ash &¢ sgH-ve fea cree aw fea da di frat s 
Hons tnt feat wet + Ass aoe ate TI 


ARS : ds faut Jat F niga ANSE 
RT BUG TS MeaH LEA HIT, AT Us & HA 5eteS I! 
-YoHms Hu, Hast 
fea : feos sat ag afge fiw At ct Saas ast det wet 
Fea’ A fessu tht wei fea wfue d, t vAS Hea fed 
migdint Jal 
ud nie : afyG- efumr, AHfsur| wes? feAH Bas wT UT, 
faug fan Ato foeH wine, Euigat Hed d | ve a 
UEH @B 
novafor (fig) 6 sfodg o aye et UA (eEnrgat fes) ct 
ere Aten do, faA (HASH) 3 UsH BS UA fost ama S 
ge @ we AHS a uen =e fre foefenr dT ine t nis Fs 
Afsag At nrue ere HESS To: 
a fet BoE AS Tt AG Hi FICS A FEF UTECVIO! 
SAT St Aa Zot AH fee gfsur dfeut gd; UHH aT 
3 fan 3 odt ufenmifasta yHsH 6 as uA fentet at 
mae 3 dt eft Wea Ad-we fed 3 Ja fe fea eAe 
Jl 





Aes: ‘AY wel fed dg aaa ce At JaH Hoe & fara a 
He Js ? -wren Ys ful, HT 
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wea: ‘Au AY Afos wet Ht Aut feos F fea aH AUR] 
da d fa we now ag 2 eA TT 3 gd a USNS a atest 
age 3, CAS usu et om fhot wae wa et oo oe at 
Ton fea 305 wel He 3 us ot fess Ae fes HIS Haat TF 
3 fa ug Un Fe 3 Hou a fRes-HeT fed faase 3 fas 
at a ad | 


AGS: Ha Hf de7 aT ae yy at Tserat Ht feR sa fes wre 
‘ufs der aw Case ‘Hod se” dea? 
Fea: FO Cues Hose? TJ 


ARS: at dg da Atos Ate meMTHAS age AH ‘Afosr wate 
ue Suds ASa ‘UE Tg uret fus” uge wdter d ? 

ETS (HUY, FI oF. Ui. 
Aga: od At ‘Afoer afoe ct wet @ uo nad fen Asa 
uze ot getes ‘fra ofos Hfsore” fea odt TI 





ARS: af feorg & AY frog at fAftr ust A Aeet Td ? 

-7H Fu, ERT, HBARaT 
Aeva: fre usu fes fenra ag de Atos At ct oat fea wet 
ux a ade & feus 31 wet us feu we ut wet Guan 
de volfagt 3 one ast Cot 3 efouret 3a 3 fea da 
usu & feu wet on fAHge feo asa diffe afos 
HIM MOAT vide use eer fay wad wal 3 Cuat & 
ufo At Aga § ug aga ‘nde et ngs GT mgew 
Haifes Qn wact wad § gos wore afons oan @ cont 
@ Quen adl dg de Atoa at ot oadt fea forse nrfe ct 
sol efanret eat ae-wes fAfimr at frog od ufsor ar 
Hoe] Tevet 6 ug-feas a wns ads ow dt dies At Ss 
AStded J Hae T | 

ok 2k 2 2k ok 

MA sded FU Td UNS Tg 3H Tg oA fegu dew su us 
HOS BT use, Tent 3 qenfs F ad ws wgst wet 
ag Agu frots 3 He dew ofan w& yaa o fe as 
Tent chit Heat 3 st wane ysat et osH nifemrsst 
@ Mods UST Ado BS YS AS AT St gee Are Jo , fray 
fersst at dea 3 asd wet de ad Haefimi 3 sa feo F, 
uege ot HA HASt fea fru dae wet fea aeHTSs HSS dt 
gat fenet 3 1 fret ufss od odt ¢ Snes utost offi ns 
fefamtt Ht frava Todt T fret ow ahst AM, Ay, AeA us 
Rotfenr fengst, HaetHmit, ns ufsnt ct ussa fromas & 
goer ais a fer To | 


Hee-gre yar 
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WA Test fea sa fru w can seu’ d a Bu Sua Bde 
ms ysuet & det ag chit deat a AgHfent ms fAoret 
Sat Te nue’ AH wis Ae wfenr at ad asad fret § ave 
ms UTTS UNS UT aH nual Jet Ass | FEA aH Bet 
Hes ns Ade sda fea FT a Aafenr Bdergi AT diwat 
stent 6 at dd fan 3 3e age of ot fan fan fis @ UA CA 
yerg St cent fea ofa ga viun fea fhad fea anet are 
nis dee nus fis Howe, mue fis t qewnnd feo fea 
ufsor fafier aeufs a unt AS Ales Ser usa du te 
Su youd fis tog us oe Auda du a yetat 6 fret ae 
as OA andt ow at o ae Ane A feu fea aa Wa CA 
m3 GA t Ud Hes Aegs wT ys aga GA fis t eeHt aS 
ae frut wet act HAAS odt feS ua fils fea frot uss oF 
aes ge We T I 





























uma fea ae fra HAeeSt vat feews usaa tet ag adit 
ve fen an Bet Goat as st Hee wel 7 Aad T | SdH 
fes gefegs UeAd, Saed, ferismis, sdidiemit & gas 
aoe AUS Teentfont FS fy set uug t wen usfsa 
Aas TSA wast o ys age sta fru ss wus nrefontt 
fed ys Aas ldventfont dint fewrgst est age dt ae 
fret Hoe Ft Crt ad | 


fen od fea do far far 2 feos ected wet A Agds AHS 
SOA TH I | Ig vee CA 








wane fAu usAT 
Wax qaes At nares sus Atos vifsAT 





(org fast first Are dt fens fit Hat ads fH. Teuse ftw fazer 
an fest famr fasta Ga HAe feo aH fEA eas ad Td 


a mat frdt o aera oe at ot ura 


fea nud vie filst Ht Hors adie? 
Waoat Wades AH. TaHS fAu nt & nmuat fea feat fea fea 
feos wos ats At feo foot unet unrSdt A. gees fa 
aducs ae udv Tet! 2007, mas @ ufss ves Hwa AeeT 
q. tons fay at 6 do asa A. doftes fw oftmre, ¥. 
aAets fay Hae 3 A. devs faw fageser & fhae wet AHt 
Hem | Fees At THs cu uiuifas ag Jd Ao fEA aa AS 
ads AH dears wet adt © Aa SF vin, 23.08.2007 6 maT S 
WH 6 Got t wines S Gat aw ust fears ast! Ast AS oT 
dae fea de asa Got wa de wet ot ag fest 3 feu ta 
fx uit Same Of fs St aietr CS va wen 3 fER WS OSH 
age wet Hast $ mnie A aster! fen aoe fiw ner B3sr 
adues A. dees fiw Aefes 3 Wao Ades A. vane few ow 
af fes doers aget digg va 2 on, fiw Hat ddat adues | 
ok ok ok ok ok 
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BOOKS FROM KHALSA TRICENTENNIAL FOUNDATION OF NORTH AMERICA INC. 


Realizing the need for correct information about Sikhism in the English language for the benefit of Diaspora youth, KTF 
requested S. Gurbachan Singh Sidhu, UK, to revise some of his books and write new ones. Mr. Sidhu is one of the founders of 
The Sikh Missionary Society of UK and Guru Nanak Charitable Trust, Mullanpur Mandi, Ludhiana. Of the many books and 
pamphlets in English that he has authored we have been able to afford to publish only four: 

1. Sikh Religion and Christianity — 110 pages 

2. Sikh Religion and Islam — 153 pages 

3. An Introduction to Sikhism — 76 pages 

4. Panjab and Panjabi — 177 pages 
These are excellent books for Sikhs and non Sikhs alike. Reading these books you will get the real meaning of Sikhi, something 
that Gurdwaras have miserably failed to teach. These books are for free distribution. We invite our readers in the USA to 
order any combination of 40 books for a donation to KTF of $100.00, including postage, and distribute them free to their 
family, friends, local sangats or schools operated by Gurdwaras. Your donation will help in the publication of The Sikh 
Bulletin. 

2 ak 2 ak 2k 


TEACH YOURSELF GURBANI. FOLLOWING TWO SOURCES ARE EXCELLENT: 
1. www.srigranth.org This website will help you find page number of a shabad in Gurmukhi, 
English, Devanagari and Transliteration; 


2. www.gurugranthdarpan.com You will find the Panjabi explanation of that shabad on that page. 
ea aK 


UNITED STATES TRANSPORTATION SECURITY ADMINISTRATION (“TSA”’) 
AND THE TURBAN 


On August 24, 2007 we had forwarded to you a request from The Sikh Coalition to Sign Petition to the TSA and Document 
Your Airport Turban Screening Experience. As a result of the combined efforts, on August 29", TSA Administrator, Kip 
Hawley, himself directly contacted all three Sikh Organizations that met with TSA administrators saying ‘the TSA would like 
to find a “workable solution” to Sikh community concerns even if it may mean “changing” new screening procedures’. If you 
have not signed the petition please do so now by clicking the address below and ask people on your mailing list to do the same. 
Since this affects Sikhs all over the world you do not have to be US resident to sign the petition. Thank you. ED. 


http://salsa.wiredforchange.com/o/1607/t/380/petition.jsp? petition KEY=304 


Khalsa Tricentennial Foundation of North America Inc. 
3524 Rocky Ridge Way 
El Dorado Hills, Ca 95762 


Address 
Label 
Here 


If you do not wish to receive this bulletin, please write ‘do not mail’ across the label and return to sender. 
If you wish for someone else to receive it, please provide us with their mailing address. Thank you. 
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